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Introduction

Praise be to Allah, the Most Powerful, the Most Bountiful, who taught
by the pen; taught man that which he knew not. Peace and Blessings
be upon the most honored of Messengers, our Master Muhammad

#, who was sent as a mercy to all nations, and upon his family and
companions.

The Curriculum Design Team of the Islamic Education Series is
pleased to present to our dear students this new edition of the Islamic
Education textbook. We pray to Allah ¥ that it will help increase their
knowledge, expand their intellectual horizons, and elevate and refine
their moral character; for Allah is the One who always hears and
responds whenever called upon.

In terms of structure, this book has adopted a unit-based approach
with each unit comprising diverse topics that collectively represent
the domains and core themes of the curriculum in an integrated and
holistic manner such as:

. Divine Revelation (Wahy),

. Islamic Creed (‘' Aqidah),

. Values and Manners of Islam (Qiyam wa Adab),

. Islamic Rulings and their Higher Purposes (Ahkam wa Magqasid),
. Life of the Prophet (Sirah) and Prominent Muslim Personalities
(Shakhsiyyat), and
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o National Identity and Contemporary Issues (Huwiyyah wa
Qadaya).

This new textbook endeavors to translate the curriculum standards into
comprehensive tables of contents and stipulates the learning outcomes
at the beginning of each lesson under the heading: ‘I learn from this
lesson.’

Each lesson consists of:

. an introduction entitled: ‘I take initiative to learn’,

. a presentation entitled: ‘I use my skills to learn’, and

. a conclusion entitled: ‘I organize my ideas’.

This is followed by students activities which focus on three specific
types:

. general activities for all students entitled: ‘T answer by myself”,

. enrichment activities for outstanding students entitled: ‘I enrich
my experience, and

: applied activities entitled: “I assess myself”.

The book strikes a balance between religious knowledge and
educational activities by providing students with the necessary Islamic
knowledge and concepts while at the same time affording them the

Opportunity to enrich and broaden their knowledge through classroom
activities.
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The text book aims to: |

. realize the defining traits of Emirati students,

. strengthen their loyalty and sense of belonging to their country,

. protect and fortify them against the ideas of extremism and terrorism,
. develop 21st century skills and holistic thinking, and

. meet the pressing needs and demands of sustainable development.

The textbook focuses on the religious knowledge and ideas that students are
required to have. It furthermore connects this religious knowledge and ideas
to their contemporary life in accordance with the compassionate teachings of

Islam which are characterized by moderation, balance, equanimity, tolerance,

clemency, love, peace, cohesion, harmony, respect for human dignity, a

rejection of violence and hatred, reinforcement of positivity, and a sense

of individual and communal responsibility. Moreover, the book attaches
importance to developing performance skills that are specific to Islamic
Education and places special emphasis on Islamic values in order to build
conscientious personalities who are committed to their religion, take pride
in their heritage, contribute to nation building and open up new horizons of
cooperation and collaboration for promoting shared human values.
Furthermore, the learning activities are both numerous and diverse so as

to contribute towards developing critical thinking in learners, for critical
thinking today constitutes an indispensable tool in contemporary life

wherewith students fortify themselves against aberrant ideas and reckless




blind imitation. The book also aims to enable its students to develop creative

and innovative thought, in accordance with the broader UAE Vision 2021
entitled “United in Ambition and Determination” en route to making the
UAE one of the best countries in the world. In addition, it seeks to develop
life-skills that aid problem-solving and timely and sound decision-making.
Similarly, it contributes towards honing the abilities of the students and
heightens their awareness of the need to invest in material and human
resources as well as preserving and developing the nation’s wealth.

We hope that this way of presenting the topics and content will aid

our students in utilizing the learning channels at their disposal such as
observation, thinking, experimentation, application, self-learning, research,
inquiry, and extrapolating evidence-based results.

As we present this book to our students, we pray to Allah that the planned
and intended benefits be realized, by bringing into effect the learning
standards framework of Islamic Education and by developing thinking and
performance skills with a view to building a generation able to create and
innovate, face the challenges of their time and raise the standing of their

country in honor and dignity.

And Allah alone grants success.
Curriculum Design Team of the Islamic Education Series
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1.recite Siirat al-Ahzab correctly.

This Lesson 2.explain the new vocabulary of the verses.
3.deduce some rulings from the verses.
4.clarify the significance of the verses.
5.adhere to the values implicit in the verses.

teaches me to:

Before their embrace of Islam, Abd Sufyan and 'lkrimah, along with others, came to Al-Madinah
after the Battle of ‘Uhud. They went to "Abdullah bin Ubayy after the Prophet % had given them a
promise of their safety, allowing them to speak to him. So they spoke to the Prophet #£ in the presence
of 'Umar ibn al-Khattab -~ saying: "Refrain from mentioning our gods Al-Lat, Al-'Uzza and Manat, and
say that they have intercession and benefit for those who worship them, and we will leave you and your
lord alone." This was difficult for the Prophet # to tolerate so Allah ... .. revealed the following verses:

&
T

IS PRI e R P S (e

-

[ya- ayyuha n-nabiyyu ttaqi liaha wa-1a tuti'i 1-kafirina wa-l-munafigina inna l1aha kana ‘aliman hakiman)

O Prophet, fear Allah and do not obey the disbelievers and the hypocrites. Indeed, Allah is ever Knowing and Wise .” [Stirat
al-Ahzab: 1]

I anticipate :

The consequences of the request of Ab{ Sufyan and his companions.
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and Wise .”

Stirat al-Ahzab
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LS Surat Al-Ahzab (6} 1

'yé-'ayyuhé n-nabiyyu ttagi llaha wa-1a tuti'i l-kafirina wa-l-munafigina ‘inna llaha kana ‘aliman
!e: hakiman * wa-ttabi' ma yaha ‘ilayka min rabbika 'inna llaha kana bi-ma ta'maliina khabiran *
{ wa-tawakkal 'ala liahi wa-kafa bi-llahi wakilan * ma ja'ala Hlahu li-rajulin min qalbayni fi jawfihi
wa-ma ja ala ‘azwajakumu lla'T tuzahirdna minhunna ‘ummahatikum wa-ma ja'ala 'ad’iya’akum
‘abna'akum dhalikum qawlukum bi-'afwahikum wa-llahu yaqiilu I-hagga wa-huwa yahdi s-sabila
* ud'Ghum li-'aba‘ihim huwa 'agsatu ‘inda llahi fa-'in lam ta'lama 'aba'ahum fa-'ikhwanukum i
d-dini wa-mawalikum wa-laysa ‘alaykum junahun fi-ma 'akhtatum bihi wa-lakin ma ta'ammadat
quldbukum wa-kana llahu ghafiiran rahiman * an-nabiyyu 'awla bi-l-mu’minina min 'anfusihim
wa-‘azwajuhii ‘'ummahatuhum wa-'ula |-'arhami ba'duhum ‘awla bi-ba'din fi kitabi lahi mina
| I-mu’minina wa-l-muhajirina 'illd ‘an taf ald 'ila ‘awliya'ikum ma'rifan kana dhalika fi I-kitabi
‘ [ mastiran * wa-'idh ‘akhadhna mina n-nabiyyina mithagahum wa-minka wa-min nahin wa-

‘ibrahima wa-misa wa-Tsa bni maryama wa-'akhadhna minhum mithagan ghalizan * li-yas'ala
_s-sadigina 'an sidgihim wa-'a‘adda li-l-kafirina ‘adhaban ‘aliman [Sarat al-Ahzab: 1-8]
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“1. O Prophet, fear Allah and do not obey the disbelievers and the hypocrites. Indeed, Allah is ever Knowing and §
Wise.

2. And follow that which is revealed to you from your Lord. Indeed Allah is ever, with what you do, Acquainted.
3. And rely upon Allah ; and sufficient is Allah as Disposer of affairs.

4. Allah has not made for a man two hearts in his interior. And He has not made your wives whom you declare
unlawful your mothers. And he has not made your adopted sons your [true] sons. That is [merely] your saying by
your mouths, but Allah says the truth, and He guides to the [right] way.

5. Call them by [the names of] their fathers; it is more just in the sight of Allah . But if you do not know their
fathers - then they are [still] your brothers in religion and those entrusted to you. And there is no blame upon you
for that in which you have erred but [only for] what your hearts intended. And ever is Allah Forgiving and Merci-
ful.

6. The Prophet is more worthy of the believers than themselves, and his wives are [in the position of] their moth-
ers. And those of [blood] relationship are more entitled [to inheritance] in the decree of Allah than the [other]
believers and the emigrants, except that you may do to your close associates a kindness [through bequest].
That was in the Book inscribed.

7. And [mention, O Muhammad], when We took from the prophets their covenant and from you and from Noah
and Abraham and Moses and Jesus, the son of Mary; and We took from them a solemn covenant.

8. That He may question the truthful about their truth. And He has prepared for the disbelievers a painful punish-
ment.”

I learn the meaning of the vocabulary of the verses:

e e

S .
Words Meaning W
: .}&g The word zihar was a pre-islamic practice when a man My Notes
tuu;hirﬁ na would tell his wife that you are like the back (zahr) my
“ .mother as a way of separating from her
éééb?i\‘ which means a ( =3) It is the plural of the word da‘iyyun
ad'iya 'kum .boy who is attributed to other than his father
=2 :singular A
awla i More worthy
gl .
junahun Sin
KRN il :
wa 'l ‘-arham Close relatives
Lle B
mithéqan
ghalizan Great covenant of loyalty
k _J
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[0 ! understand the significance of the verses |

e
—e o F

First: Reverence for the Messenger of Allah &%

This glorious Strah opens with calling the Prophet # through the attribute of his Prophethood, saying:
“O Prophet” as a way of both honoring him and to draw our attention to his lofty status (Peace and
blessings be upon him). This was also intended to teach Muslims to respect and appreciate him in

. . . . . % . . . i
ame Upon you speech by calling him in his capacity as a Prophet %= and sending prayers and blessings upon him

g and Merci-  Beginning with the vocative form, this Sdrah demonstrates how significant and obligatory the matter
of steadfastness upon the obedience of Allah and compliance with His command is. It also indicates
that those who disbelieve inwardly and outwardly (i.e. open disbelief ), or those who disbelieve
inwardly but pretend to believe outwardly (hypocrisy), are not from those who the Prophet #£ should
listen to or obey. Even if the prohibition from obeying warring disbelievers and hypocrites was
addressed to the Prophet #£ this order includes all Muslims as we are all instructed to obey him # .

. A o A - Py T s oS e T2 AK
For Allah ... says: 59 eluill 5 ) gu ’K./;Y‘éjbd;‘)\\)_!,‘Ju\‘)_],\\_;;‘\"é)};m‘-éh
[ya- ayyuha lladhina ‘amanu 'ati'a llaha wa- ati'U r-rastla wa-'ull |- 'amri minkum ]

“ O you who have believed, obey Allah and obey the Messenger and those in authority among you. .”
[Sarat al- Nisa":59]

Obeying those whom Allah ... has ordered us to obey is from the perfection of us obeying Allah

- with regards to His commands and prohibitions .

e

10f] their moth-
the [other]
h bequest].

painful punish-

1 give evidence:

Of the honor that Allah ... has given the prophet (evidence — showing signs of this).
| apply:

One of the priniciples of jurisprudence states: That which is considered is the general meaning of the
words not the specific particulars (of text or incident).

L apply to the verse:
—————
- S o2 PPl d A 14 :_;}_/, P r,:-.:
((EnaafliT; &, T oV M 51 501 ()

ya- ayyuha n-nabiyyu ttaqi llaha wa-1a tuti'i I-kafirina wa-l-munafiqina 'inna

“ “O Prophet, fear Allah and do not obey the disbelievers and the hypocrites. Indeed, Allah is ever Knowing and
 Wise.”

The specific particulars | The discussion that occurred between the Prophet % and the delegation

(of the context) that visited him.

Words showi

general m ealrr:i% thif the The disbelievers and hypocrites (adding the definite article “the” to the
text 9 present participle indicates the general import of the text).

Applying the rule The matter is applicable to all

o




Second, community integrity:

Allah ... says:

['inna llaha kana ‘aliman hakiman ]
“Indeed, Allah is ever Knowing and Wise.”

Allah is the "Alim (All-Knower) of all the consequences of matters and Hakim (All-Wise) in His sayir
and deeds. So He is 'Allm in what He has prohibited you from doing in the past and Hakim concern
what He has ordered you to do in the future; namely, to follow the revelation of His Prophet % :
adhere to the Qur'an and Sunnah. This command requires whosoever has faith to adhere and ab
by the instructions therein, for Allah _...._ is well informed of what everyone does (whether they chox
to believe or not) .

Then, Allah ... commanded His Prophet # to put his trust in Him. He is Sufficient for those w
place their trust and commit their affairs to Him £ as He is the One Who, T
T

safeguards them from people’s harm and slander. In that period of time, A:ihe; ?gﬁﬂ@?n‘;ff,\r';z:ahr
there were pre-Islamic habits devoid of sound reason and logic such as: : .
1. Freeing a believing
They said men have two hearts, even saying that of the Prophet . Ibn slave.
'Abbas =~ said that “There existed a group of people who said of the 2. Ifnotfind, he fasted
Prophet: ‘Do you not see he has two hearts, one with you and another ;‘1’;;‘2’&00"530”""9
with them’. 3. |If can r;ot, feed sixty
A wife becomes like a mother (in terms of non-permissibility of marital poor people of the
relationship) if her husband said to her: "You are to me as the back of my Basic food.
mother." \ A

An adopted son is given the same lineage as their adopted parents.

SoAllah .., revealed to His Prophet % that such customs were invalid falsehoods and were the prod
of people’s vain talk being devoid of any sense, reasoning and were thus unjustifiable. Whereas Al
A4 reveals nothing except that it is the true, and does not guide to anything except the truth.
Allah . ..., the Creator of everything, did not create a man with two hearts, but rather one heart tha
capable of encompassing faith or disbelief, there being no need for two separate hearts.

Similarly, a wife is not eternally rendered forbidden for her husband upon his saying to her: "You ¢
unlawful to me like the back my mother." In spite of the hideousness of this practice (called zihar)
man has the right to come back to his wife following an expiation performed on his part.

In addition, Allah ..., did not make the lineage rights of the adopted son the same as those of t
real one (through birth); for he does not have the right to inherit from his adopted parents, whilst it
permissible for him to marry within his adopted family (as he is not a blood relative). All of this is do
to preserve people’s rights, maintain family cohesion, prevent injustice and keep the purity of lineag

Then, Allah ... tells us that a person whose lineage is known, must belong to his father, whilst
person with unknown origins cannot be ascribed to a lineage that is not his own. His relation to tho

[
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who care for him is that of the brotherhood of faith and guardianship, a relationship based on solidarity,
loyalty and integrity. For this reason, Islam urges for the sponsorship of orphans, but this cannot be
done on a principle of deception and falsehood.

. Since there always lies the possibility of human mistakes, Allah ... .. has alleviated the embarrassment

and the guilt of such mistakes and He ... concluded the verse by saying:
) in His saying, e
gkim concernin; (Lu:;j Tyae Al Hle=
 wa-kana llahu ghafiiran rahiman
Prophet % an,

shere and abid And ever is Allah Forgiving and Merciful.

jher they choos| ‘Umar -~ once heard a man saying: “O Allah, forgive me all my mistakes”. Upon hearing this
‘Umar -~ said: “Ask Allah for forgiveness for your intentional sins as for your unintentional mistakes,

consider them forgiven”.

' _nt or fhose wij Then, the verses show that the Prophet’s relationship to believers should be privileged over any

2 - | - other relationship. Wherein obeying the Prophet £ is more important than responding to the needs of
;?n(; é\r&z:‘,ahr even our own selves, as he is more merciful to believers than they are to themselves, more eagerto
' bring them good or keep them away from harm. For Allah ... Says:

:
g a believing B R

a_)}ﬂ‘ E'\':;\{\F m - E’s ,:-,/' . :",L » Lt g - % 'JL: ::? e P z‘f'—_ sy Ae 2A f\‘:.):?qj
find, he fasted ( . )(£= S J\-/:‘fd‘j- (’éﬁ-‘\‘ St .5-'1‘- J.’g"_ré“a*“‘l, o ——-J‘y) = _)
0 consecutive | la-qad ja akum rasiilun min ‘anfusikum 'azizun 'alayhi ma ‘anittum harfsun ‘alaykum bi-l-mu minina raifun

hs. rahTmun
not, feed sixty . . .. .
people of the There has certainly come to you a Messenger from among yourselves. Grievous to him is what you suffer; [he is]

food. concerned over you and to the believers is kind and merciful. [Siirat al-Tawbah: 128]

= The Prophet 3 clarifies this meaning when he said : “ [ am closer to every believer than himself, so if anyone
(dies and) leaves a debt, I shall be responsible for paying it; and if anyone leaves behind wealth [as inheritance],
it shall go to his heirs.”. [Narrated by Abu Dawiid.]

d were the producd :

ble. Whereas Allat Due to the closeness of the wives to the Prophet (peace and blessings be upon him), Allah _..... honored them
' and called them 'Mothers of the Believers', conferring on them this special rank in the hearts of all those believe.

xcept the truth. Sc  He ... also testified to their purity by saying :

ler one heart that it

- (33 ) ( Loy SR80 T I3 22 e D Lo 13 505

‘innama yuridu llahu li-yudhhiba ‘ankumu r-rijsa 'ahla I-bayti wa-yutahhirakum tathiran

ing to her: "You are
; . . Allah intends only to remove from you the impurity [of sin], O people of the [Prophet's] household, and
Ce (called zihar), ¢ ) ; . e

to purify you with [extensive] purification.

[Sarat al-Ahzab: 33].

' . He .. . thus prohibited them marrying after the Messenger of Allah % as a way of honoring him and
U parents, whilst it IS:‘ them as well as exalting their status. This is why Allah ... said:

). Al of this is done { 1l eaay e dal 511, \1,}

he purity of lineage. wa-Ia ‘an tankih@ 'azwajahi min ba'dih ‘abadan

s part.

ime as those of the

0 his father, whilstda And it is not [conceivable or lawful] for you to marry his wives after him, ever.
His relation to thosé  [Srat al- Ahzab: 53]




Then the verses declared that inheritance amongst believers is as a result of three things only: kins
marriage and trusteeship. As for societal connections amongst people, involving the exchang
commodities and grants between brothers in faith, friends and acquaintances through bequeaths ,
or donations, then there is no harm in these initiatives.

Out of mercy for His servants, Allah ... considered their conditions and circumstances and reve

the Shari'ah in a gradual manner, step by step, in order to make it easy for minds to accept an
pleased with it; may Allah ... grant them [the companions of the Prophet upon to whom the Shai
was initially disclosed] the utmost blessings and favors. He ... thus legislated the provision
inheritance, prohibition of wine and the rulings on adoption in a gradual manner. The Prophet #p
an example was keen to first implement the order of Allah ... upon himself, thus he cancellec
adoption of Zayd and henceforth called him by the name of his father: Zayd son of Harithah, - .

I infer:

- The manifestation of Islam’s concern with the family as understood from the verses of the Qur an.

. The importance of the principle of gradation in life..

I compare:

Allah ... says:

(385 4t G2=))
[wa kafa billahi wakTlan ], “Allah is sufficient as a Trustee. (Surat Al-Ahzab).

s | differentiate between tawakkul (trust in Allah) and tawakul (putting trust in Allah wr
doing nothing).

~ Tawakkul :

Tawakkul :

I explain:

The manifestations of Allah’s honoring of the Prophet's wives.

His wives




s only: kinship,
¢ eXChange Of e
squeaths , gifts The case of a husband who deserted his wife without reason (possible motives, forms of

desertion, results from reality)

- »s and revealed
paccept and be | Motives:
om the SharT'ah

e provisions of | From the forms of desertion:
rophet #£ being
e cancelled his

rithah,i:;‘ﬂ.

Qur an.

stin Allah while

~ wa-'idh "akhadhna mina n-nabiyyina mithagahum wa-minka wa-min ndhin wa-'ibrahima wa-]

Lesson One

e

I discuss:

Results from reality:

Knowledge and wisdom: ‘

The two attributes of knowledge and wisdom often occur together in the Qur'an. Allah ...
says :

(L2 L Dleadi ) ‘
‘inna l1aha kana 'aliman hakiman ], “Indeed, Allah is ever Knowing and Wise .” [Al-Nisa :11] This highlights the
significance of combining both knowledge and wisdom. For knowledge means to know the truth of things and
what is related to them; while wisdom is to put things/ apply knowledge in its proper context. So knowledge on its
own is not enough; wisdom must be a necessary companion for that knowledge to be employed in a manner that
is useful for people and their prosperity. This indicates that such knowledge is valueless without proper action. For
example, a patient’s knowledge of the name of a medicine, its composition and benefits is not enough for him to
cure himself of a disease, rather he or she must take the medicine according to instructions..

e e

I give an example:
e e —

| give a practical example of the need for knowledge to be coupled with action.

e

I look up:

Some meanings of the word al-Hikmah (‘wisdom’) in dictionaries.

The Covenant of Prophets :

Allah ... says:

&e
. e TR L L sz

ol a2 A % . s 3e o % e R R S VS B4 b
(T2l a5, (o G e bisly €0 Gl saey Cr)':)rgejﬂ; &5 om Bhogs (e S 50 6351 315)
musa wa-'Tsa bni maryama wa-'akhadhna minhum mithaqan ghalizan

And (remember) when We exacted a covenant from the Prophets, and from you (O”
Muhammad) and from Noah and Abraham and Moses and Jesus son of Mary. We took from

(them a solemn covenant.” (Surat Al-Ahzab
P
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What is Allah’s covenant with His Prophets ... ? 1

To convey His messages and revelations without any adding or taking away anything
from it.

To testify to the truth of each other Prophet, thus each Prophet # confirms the belief in
those Prophets sent before and after him.

That each Prophet 5 believe in the last of the Prophets; i.e. our Master, Prophet
Muhammad, the Messenger of Allah, peace and blessings of Allah be upon him.

The verse pointed out that Allah ... took from all the Prophets .. .. this covenant, which He
L« then lauded. The verses also singled out five from the Prophets with special mention,
namely those who were deemed to be the most firm of heart and determination ('Gla al-'Azm)
amongst the Messengers, their being: Muhammad, Noah, Abraham, Moses and Jesus, peace
be upon them all. The above verse began with the Prophet Muhammad # to honor and praise
him, and because he is the one who acquainted us with the rest of Prophets so that we can |
believe in them, peace be upon them all. jé

( From the illustrious Commentaries on the Holy Qur’an

/Allah,_.. ., says:
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[li-yas ala s-sadigna "an sidqihim wa-'a adda li-l-kafirina ‘adhaban "altman]
“That He may ask the truthful of their truthfulness. And He has prepared a painful doom for
the unfaithful.” (Surat Al-Ahzab)
On the Day of Judgement, Allah will ask the truthful Prophets about their truthfulness in
' conveying the message. He .. .- has prepared for those who disbelieve in the Prophets a paintul " 4
\g torment. [Tafsir al-Jalalayn commentary|] _ / '

1 infer:

The significance of mentioning the Prophets in plural form and the covenant (mithaq) in singular form

in the verse:

{ 435 s 526551 33)




Lesson One

I infer and explain:
—— - ES—

gy anything

the belief in -\ h 1o says:
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ant, which He (e dl) (T8 gt 53 ST AT 56 0531565 0 408 ;
secial mention,
(‘0la al-'Azm)
j Jesus, peace
gnor and praise
so that we can [wa-'idh 'akhadha llahu mithaga n-nabiyyina la-ma ‘ataytukum min kitabin wa-hikmatin thumma
ja'akum rastlun musaddiqun li-ma ma'akum la-tu' minunna bihT wa-la-tansurunnaht gala 'a-’agrartum
wa- akhadhtum "ala dhalikum 'isrT qalG 'aqrarna gala fa-shhadi wa-'ana ma'akum mina sh-shahidina]

(| "13) P Py W
[

[ VI S :/ /:}1 F et

5 25000 J6.50 245

(g
L
-_—\
:({

&%

™

And [recall, O People of the Scripture], when Allah took the covenant of the prophets, [saying], "Whatever
| give you of the Scripture and wisdom and then there comes to you a messenger confirming what is
with you, you [must] believe in him and support him." [ Allah ] said, "Have you acknowledged and taken
upon that My commitment?" They said, "We have acknowledged it." He said, "Then bear witness, and
| am with you among the witnesses." (Surat Al Imran)
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ful doom for Allah’s Covenant with the Prophets includes their nations.

[ness in
Bapainful 7. Iread the above statement and complete:

/

Deduction:

Explanation:
aq) in singular form —




| organize my concepts
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Steadfastness to the truth

[

Honoring the
Prophet %%

Its manifestations
Its manifestations

Prohibiting marrying any of his wives after his death.

The command is
addressed to the
Prophet # and
his nation

e:iY [La Tuti'] (Obey not)

Cancellation of
wrong customs

Such as Zihar, which means a husband separating from his wife by telling her :

"You are to me like the back of my mother" ,

3

Allah’s covenant
with the
Prophets

Reasons for
inheritance

Kinship

Marriage

Belonging (wala)

The favorable
status of the
Prophet’s wives
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| answer by myself:

o First:

Explain the meaning of Allah’s saying:

rhis death.

(S5 e DNEm il ) Guaaiity £, AN 4 1 251 ()

“O Prophet, fear Allah and do not obey the disbelievers and the hypocrites. Indeed, Allah is ever Knowing and

Wise. ” (Surat Al-Ahzab 1)

Iifvife by telling her :|
+ Second:

What is the significance of Allah’s saying:

- And sufficient is Allah as Disposer of affairs.” (sumtal-abzab3)

Belonging (wala) P IRR fe SMe \{j,f,i’;\) 2

Call them by [the names of] their fathers; it is more just in the sight of Allah ” (surat Al-Abzab 5)




' SteadfastnessuponTruth—Siratal-Ahzab(1-8)

¢ Third:

I search for the Shari‘ah rulings included in the holy verses:

« Fourth:

I infer the importance of annulling the permanent prohibition of a wife by the practice of Zihar :

« Fifth:

According to the following table, compare/contrast the Islamic idea of caring for an orphan (kafalatu I -yatim
with the conventional notion of adoption (tabanni: wherein lineage rights are ascribed to the adopted):

” Aspect of Sponsorship of an Orphan Adoption L
Comparison (kafalatu I'-yatim) 'I (tabanniyun)
 Concept
Objective o
Shari'ah Ruling o -
S e ——

R Ty
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I search for the reasons for describing five special Prophets,
peace be upon them all, as being ‘firm of heart amongst the

Y | enrich my Messengers’ (‘lii al-'Azm min al-rusul).
3, experience: &

Degree of achievement
SN Aspect of Learning _

Average Good | excellent

1 | lam keen to memorize the verses by heart.

I honor the Wives of the Prophet, peace be

| upon him.

an (kafalatu 1'-yatim)

lhe adopted): 3 | I respect a person of unknown descent.

| observe the provisions included in the

I verses.

| 5 | | apply the rules and etiquette of recitation.




Steadfastnessupon Truth—Sdratal-Ahzab(1-8)

Lesson Two

‘Aq| (Intellect) and Nag| (Revelation) I

1.Define the relationship between reason 4.Deduce the goals of the role of the

4
: - and revelation. human intellect . |
This lesson 2.Clarify the role of the intellect towards the ~ 5-Clarify reasons for ;he ;uﬁpqsedl | a
texts of revelation. distancing of the role of the intellect §

eaches me to: :
aches 3.Explain the view of Islam concerning the from revealed text. |
role of the human intellect. 6.Infer the universality of Islam '

through proofs.

)

Allah the Almighty says :

() () s ¥ it 36555 Gt o) e o ol L5 Ny 2GS 15)
[wa-ma khalagna s-samawati wa-l-'arda wa-ma baynahuma 1a'ibina* ma khalaqnahuma ‘1113 bi-l-haqqi wa-
lakinna 'aktharahum 1a ya'lamiina]

“And We created not the heavens and the earth, and all that is between them, in play. We created them not save
with truth; but most of them know not.

[Al-Dukhan: 38-39].

Indeed, Allah ... never creates anything but for a wisdom. He has made for each of His creatures
a specified role to perform. Furthermore, Allah .. ... has enabled His creatures with exact capacity in
theproportionate measure they require to perform their mission. Allah ... . has thus created man with
a special task and made him His steward and representative on earth to cultivate it and maintain its
balance, and to submit and worship Him ... thereby.

———

I list:

The matters by which Allah ... has favored Man over other creatures so he is able to fulfill his

mission:
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Lesson Two

l use my skills to learn that:

Why the need for both reason and revealed text:

Allah ... has endowed man with all that is required to cultivate the earth. So, He ... has blessed
him with intellect and will, and furthermore, He .. . has subdued what is in Heavens and Earth for him
and given him the ability to choose his deeds and words.

Given this endowment, what was the need for revelation ? Does Man need such revelation to fulfill his
mission?

The answer to the questions above has to be an unequivocal "Yes". This is because, whilst Allah ...
has created man and endowed him with the potentiality to cultivate the earth, there also resides within
him the potentiality to destroy the earth and disrupt its balance, undermining the efforts of others and
impede vital projects that aid the earth's development and maintenance. Thus the will and effort that
aids Man in planting a tree is the same will and effort that can be used in reverse, i.e. to uproot trees.
How many a time is the human intellect, will and freedom to choose, instead of being utilized to maintain
the environment, instead utilized for its destruction — simply for the profit and material gain of a few.
As the modern stories of deforestation, mass extinction, ground water depletion, global warming and
numerous other ecological crises indicate; there is a need to regulate human creative and intellectual
capacity within the course of proper direction through the guidance of divine revelation that aids the
actualization of the the intellect in conforming to the role for which it was created. Undoubtedly, the One
who created human beings knows best what is right and wrong for them; hence the role of revelation
is to clarify the proper relationship of man towards his Lord, himself and the wider universe. Revelation
is thus intended to purify human beings and instigate their utmost will and intellectual potentiality in
research , discoveriesand innovation; all intended and utilized for the responsible stewardship of the
universe. Thus, man’s cultivation of the earth is to be considered a manifestation of his piety towards
Allah ... as well as aiding the well-being of mankind, for ultimately Allah ... .. is not in need of

anything from His creation.

I infer:
e

. Who has the right to enact laws and regulations (for public welfare)?

». The importance of laws for the life of nations

The Intellect and its Immense Responsibility

Human beings differ in their intellectual and emotional capabilities and efforts, even a person at an
individual level finds himself swaying between states of mental and emotionalstrength and weakness
Commensurate to their circumstances and conditions. However, most individuals when they direct their
full attention to a particular affair, have the capacity to unleash their inherent capability and intellectual
Powers in dealing with the truth therein. How does one discern the truth? There are many who claim to
be true and yet embody falsehood. Take for the example, the notion of "false prophets", who claim that
they receive revelation and profess themselves to be Messengers from God, demanding that they be
honored with delivering this message to people, whereas the truth remains otherwise. Or even those

| r-"g




who claim to have been inspired to deliver something on behalf of the Prophets (through dreams,
visions, etc.). Should people in such cases simply believe these claims without evaluating them in
anyway and surrender themselves to whatever someone tells them?!

The simple answer is: No. Just as the intellect without revelation has the capacity to be misguided,
to engage with revelation without using one's intellect is the way of ignorant and usually leads to
misguidance. For this reason, Allah says:

(73 i) (Go) BLIESL Gelsr 2 2 255 iy ,s-s;\,\\,m,)
[wa-lladhina 'idha dhukkird bi-'ayati rabbihim lam yakhirr(i " alayhd summan wa- umyanan]
“And [the believers are] those who, when they are reminded of the revelations of their Lord, do not fall
upon them deaf and blind.” (al-Furgan: 73)

This verse indicates that true believers are those who when they recite the Qur'an engage their
senses of seeing and hearing in @ manner that opens up the contemplative mind and heart. In other
words, they are not blind or deaf to the message contained within the Qur'an, but rather engage with
it with open scrupulous minds. A sound mind contemplates the nature of that which it claims to know
which helps it in building firm and unshakable convictions therein. Therefore, we find that the Qur'an

often addresses people’s intellects directly, summoning them to engage with it . He ... says:

(4 =) (Dila s, e iV U5 3 8))
['inna fT dhalika la-'ayatin li-qawmin ya qiliina ]
“Indeed in that are signs for a people who reason.” (Al-Ra'd: 4).
This verse is an invitation to engage the mind with all its faculties and intellectual tools with both the verses of
Qur 'an and the the natural signs of the universe - for both of them are signs (ayat) that should be reflected upon.
Such a method and call to direct experience was employed by the Prophet # when he spoke to the people of
Makkah saying: “Do you not see that if I were to tell you that behind that mountain lies enemy troops, would
do you believe me? They responded by saying: We have not experienced any lie from you. ” [Narrated by Al-
Bukhari]. Thus the Prophet %% addressed their minds first and foremost before formally delivering the message
so they could see through their reflection thattheir own previous knowledge and experience indicated that the
Prophet %% only spoke the truth, hence they should trust the Qur'an as being truthful. In similar manner, the
Qur’an addresses the intellects of its readers by saying:

s /// vz . 4 > A7 o A -, s s e g;/ T A
(16 us) (W e SGTaas o ;:..2‘:9——1»::,«.\.\ 3G 2y S50 Pt A5G LEHE S 5 )
* qul law sha'a llahu ma talawtuhii ‘alaykum wa-13a 'adrakum biht fa- -qad labithtu fikum 'umuran min qablihi
‘a-fa-la ta'qiliina *

Say, "If Allah had willed, I would not have recited it to you, nor would He have made it known to you, for I had
remained among you a lifetime before it. Then will you not use your intellect?"
[Yiinus: 16]

What an enormous responsibility the intellect carries! It determines man’s future and happiness. Concerning
the boundaries of the intellect’s responsibilities, they could be listed as follows:
Investigating the truthfullness of the medium responsible for conveying the message, namely the
Prophets, peace be upon them all.

+ Understanding the revelation and discerning its purposes.

. Establishing the proof based on revelation.

+ Enforcing Allah’s commands and prohibitions.
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A person with a sound intellect does not accept or reject anything without testing it in light of evidgnge
, just as you would not believe in a physician without having trust in his medical knowledge. ThIS is
why the sound mind rejects baseless rumors, firstly because it is aware that they are based on liesbut
secondly because the people who propogate them often seek to be anonymous precisely because
they wish to cause strife and corruption in society . Sound minds and heart always refute such anarchy
as they can see where following such ideas lead to, in that this disrupts the tremendous role man has
been entrusted with in providing compassionate stewardship and instead sows extremism and division.
The strife we see in todays world, where in the name of religion even, people are willing to kill others
and sometimes themselves (through suicide) is a sign of blurred intellects and hearts; how can taking
an innocent life ever bring someone closer to Allah? Rather such actions are a pointer to the state of
turmoil within such individuals that has blocked access to their own hearts, so in their unresolved pain
and trauma, they manifest and anger that negates their own humanity, and become like beasts; actually
even worse (because an animal is just being an animal, but such people have forgotten what it means
to be human). The Qur'an describes those who have muted their hearts and intellects in this manner
by saying:

Es . s s o
(179 <et) (St 2 Ayl 358 i S RAH)

*'ula'ika ka-1-'an'a@mi bal hum 'adallu 'ula’ika humu l-ghéfiliina *
“They are like cattle. Rather, they are much more misguided: for they are heedless (of warning).” [Al-A 'raf: 179].

I survey:

The names of some of the outlawed extremist groups nowadays.

| 1 discuss:

In cooperation with my group and under supervision of my teacher, we discuss this phrase: “Some
people judge others as disbelievers whenever they disagree with them .”

The relationship between reason and revelation

Allah ... sent Messengers . . and entrusted them with revelation in order to convey the message
to the people, addressing everyone according to the degree of their illuminated hearts and mind . For
it is the mind and the illumindated intellect which serves as the foundational tool for understanding
in the human being. It is this intellect that determines whether one receives the textual “Revelation”
as intended, for it is the degree of light or lack thereof in the intellect which determines the degree of
comprehension and discernment of the message of Allah # . Any text you read, of any sort, revelation
or otherwise is always understood and interpreted by you; i.e your mind. This applies to everyone,
hence this is the deep reason why an enlightened intellect and revelation should always be compatible
and consistent with each other, since Allah ... is the creator of both, and illuminates both the mind
and the revelation to work in tandem. That said, the knowledge of Allah is absolute, whilst the human
Intellect is created, which means that the human mind remains limited in its capacity and knowledge,
despite its tremendous discoveries. This is why the intellect needs to be supplemented by revealtory
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knowledge. As one of the contemporary Scholars said:Our information is like the diameter of a circ|
as the diameter expands, the entire circumference (of what we can know) expands manifold too. Thi
enlightened reason and revelation are both sources of knowledge that shoul ideally always go har
in hand. They both have one goal: to reach the Truth and Truth is one of the Names of Allah, Al-Hac
(The Ultimately Real or True). So in an Islamic sense, the relationship between true reason and tr
revelation is seen as being integrative, none annuls the other, and there need be no disagreeme
between transmitted textual revelation and the illuminated intellect. On the other hand, what m:
appear to be conflict between the text of true revelation and the intellect is often more of a pointer to tt
false use of the intellect, wherein it becomes clouded by vain, egoic desires. There are no shortage |
scholars today, from the highest levels of intellectual scholarship, who came to embrace Islam pure
through a sincere application of their minds in the search of truth. The Qur’an settled the matter whe
Allah ... Said:
g §2746 -~ 3¢ O
«(28 i) (ke ) BEUIT e 50 40 22 (3)

Indeed only those of God’s servants who have knowledge fear Him. Truly God is Mighty, Forgiving. [Fatir: 28
The above verse indicates that the natural outcome of knowledge should be belief in God and reverential awe
Him. This is why the Qur'an enjoins upon to call people through the intellect:

-~ >% kT3 [P R & R & S i S AP s A At
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“Call to the way of your Lord with wisdom and fair exhortation, and reason with them by way of that which
best. ” [Al-Nahl: 125].

This summon by our Lord to use knowledge (from texts or information) and wisdom (being the intellectu|
understanding and application of that knowledge) in our reasoning with people is sufficient as a proof of the ne
for there to be intimate agreement between the two. Hence from the earliest times, Islamic Scholars were inspir
to read classical Greek logic (also known as "Scholastic logic") or Medieval Latin philosophy:; all with the inte
to remove any obscurity or ambiguity that may exist in the relation between textual revealtion and intellect
understanding, and hence highlighting the true essence of the Islamic faith, as the innate faith of humanity at lar. !

I research:

How it is possible for the mind to experience states under which it feels incapable of abiding
Allah’s commandments, so it rejects them, deeming them to be in conflict with its whims and desire
An example of this would be drug addicts who stop hearing the advice of those around them, a
become willing to breach all laws that were actually designed and intended to save them, only becau
their desires have become controlled by the addictive impulse that has taken control of their mind
Such people are often not willing to accept that their best interests lie in leaving their addiction, so t
opposition they feel to Allah's commands is because of their addictive desires, and not the true intelle
(which deep down knows that these commands are for their own good).

So, what do you think may be the matters that affect the mind and prevent it from sound comprehension ?

| express:

In short sentences, write about “The value of Dialogue”?
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The Qur’an challenges the human intellect in order to dignify it, to actualize its true deserved rank
so that it can play the role it was created for. This challenge is not to belittle the human mind as some
may imagine. It is unreasonable to think that the Qur'an would set a challenge that was not feasible ,
as in that case the challenge would be meaningless.

The challenge to use the intellect was put into play when the allegation was made by some
pagan Arabs that a foreign person was teaching the Prophet % the Qur'an. At that point Allah ...
demonstrated that sound intellects could never support such a claim, by engaging the query fully and
discovering its logical faults and inconsistencies. If someone foreign was teaching the Prophet £ how
could they come up with the level of eloquence of Arabic in the Qur'an? How was it possible for
someone to teach the Prophet 22 over 23 years (the period of time the Qur'an was revealed over)
without anyone observing this supposed teacher doing the teaching and never discover him? Given
that the Qur’'an is often contextual, with verses being revealed responding to direct incidents in the
Forgiving. [Fatir: 28] Prophet's . .- life, how did such a teacher come up with verses to match these incidents? In attempting
and reverential awe of {5 answer these questions, a sound intellect cannot help but conclude that the allegation of a supposed

teacher is baseless, and can never be justified.
fi230 ) In similar manner, the Qur'an challenges mankind to ponder over the creation in Allah's universe and
& to constantly seek knowledge from all of the signs around one. In this regard Allah ... mentions the
by way of that which it words of the Prophet Abraham %8 saying:
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2 (being the intellectual ) P
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cScholars were inspired _fa-lamma janna ‘alayhi I-laylu raa kawkaban gala hadha rabbT fa-lamma 'afala qala 13 'uhibbu
kophy; all with the inten - &filina * fa-lamma raa |-qamara bazighan gala hadha rabbi fa-lamma ‘afala qala la-'in lam yahdini
wvealtion and intellectua r@bbT la-'akdnanna mina I-qgawmi d-daliina *
fuith of humanity at large.:' “When the night grew dark upon him he beheld a star. He said: This is my Lord. But when it set, he
' said: [ love not things that dissapear (76). And when he saw the moon uprising, he exclaimed: This my

Lord. But when it set, he said: Unless my Lord guide me, | surely shall become one of the folk who are

astray (77). [Al-An'am: 76-77]

incapable of abiding b . Intheabove verse, the ProphetAbraham ..... was clearly demonstrating through intellectual reasoning
hits whims and desires: that Allah ... is the One creating the cosmos. Thus everything within it eventually dissappears
lhose around them, and. Whereas the One who created it, i.e. Allah ... can never dissappear. In summary, an inability to
save them, only because. Understand the Qur‘an should never be taken as a sign of its lack of reason, rather it is a pointer to the
in control of their minds. 1ack of intellectual reason we are applying in understanding it. For the Qur'an when reflected upon is
g their addiction, so the. NOt only consistent with a sound intellect but actually aids it in unleashing its potential and discovering

,and not the true intelledt the depths of illumination it can attain in knowing its Creator.

1 explain;
isound comprehension ? ey
The limits of the human intellect from the words of Allah .2 : "And they ask you, [0 Muhammad],

about the souyl. Say, "The soul is of the affair of my Lord. And mankind have not been given of knowledge
except a little. " [Al-Isra": 85]

e S N
I contemplate.
e ———

What would happen if Allah . .. had not informed Man about aspects of the unseen that the human mind cannot
normally discern?
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Steadfastnessupon Truth—Siratal-Ahzab(1-8)

I deduce:

(A T A AT

Qur’anic verses

Purpose of
challenge

| * 'a-lam tara 'ila lladhi hajja 'ibrahima fi rabbihi 'an atahu llahul mulka Idh qala
‘ibrahimu rabbiya lladht yuhyt wa-yumitu gala ‘ana 'uhy? wa-'umitu qala 'ibrahimu
fa-'inna llaha yati bi-sh-shamsi mina lI-mashriqi fa-'ti biha mina l-maghribi fa-buhita
lladhi kafara wa-ilahu la yahdi l-qawma z-zalimma *
| Have you not considered the one who argued with Abraham about his Lord [merely]
because Allah had given him kingship? When Abraham said, "My Lord is the one
who gives life and causes death," he said, "I give life and cause death." Abraham
said, "Indeed, Allah brings up the sun from the east, so bring it up from the west." So
the disbeliever was overwhelmed [by astonishment], and Allah does not guide the
wrongdoing people. [al Bagarah: 258)]
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* fa-ja'alahum judh@dhan 'illa kabiran lahum la"allahum ‘ilayhi yarji'Gna *
So he broke them to pieces, (all) but the biggest of them, that they might turn (and
address themselves) to it. (AI Anblyaa 58)
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* wa-la-qad na'lamu 'annahum yaqilina 'innama yu'allimuhi basharun lisanu
lladhi yulhidiina 'ilayhi ‘a’jamiyyun wa-hadha lisanun ‘arabiyyun mubinun *

“And We certainly know that they say, "It is only a human being who teaches the
Prophet." The tongue of the one they refer to is foreign, and this Qur'an is [in] a clear

Arabic language. ”
(A-Neh: 103)

> a.;oj ' fa. oot s, PP er v 33 2 LA IV Mer 23

)--{o\ J-'J'UJ’ geﬂ ’\a—--“u‘ 33 oy e o U B o)

(d—) () Sg s

*'am-man yabdau l-khalga thumma yu iduhii wa-man yarzuqukum mina s-sama'i
wa-l- ‘ardi 'a-'ilahun ma'a lidhi qul hatd burhanakum 'in kuntum sadiqina *

“Is He [not best] who begins creation and then repeats it and who provides for you

from the heaven and earth? Is there a deity with Allah ? Say, "Produce your proof, if |

you should be truthful

(Al-Naml: 64)
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_ The level of the Challenge :

After what some of the people of Makkah said concerning the Qur'an being taught by a mysterious
[unknown] person, an intellectual challenge was posed relevant to their condition; for they were a
people of language who prided themselves on their eloguence of Arabic. So if it really was true that the
Prophet % was being taught the Qur'an by another human being, then given their own eloquence : let
them seek the help of the entirety of humanity, every possible human being and see if they can come up
with the likes of the Qur'an. The inability to do so, would shed light on the implausibility of the Prophet
% being taught by anyone, let alone a single human being.

I cooperate with my group:

Let us organize the five verses mentioned below according to the degree of the challenge :
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“ Or do they say, "He invented it"? Say, "Then bring ten surahs like it that have been invented and call
upon [for assistance] whomever you can besides Allah , if you should be truthful.” ¢1ug: 13)
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“Then let them produce speech the like thereof, if they are truthful” (A-tur. 34)

(90 (59 G o o225 8 5y S5 NI gy B 8 50 T 2 22515)
* qul la-'ini jtama‘ati I-'insu wa-I-jinnu ‘ala "an yata bi-mithli hadha I-qur’ani 13 yatina bi-mithlihT wa-law
- kéna ba‘duhum li-ba‘din zahiran *

| Say, "If [all of] mankind and the jinn gathered in order to produce the like of this Qur'an, they could not
- produce the like of it, even if they were to each other helpers.” (a-israa: 88)
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¥ Wwa-'in kuntum fI raybin mimma nazzalna ‘ala ‘abdina fa-’tdi bi-siiratin min mithlihi wa-d‘Qi shuhada’akum
min diini l1zhi *in kuntum sadiqina * fa-’in lam taf*alii wa-lan taf alii fa-ttaqii n-nara llat waqiiduha n-nasu wa-1-
hijaratu 'u‘iddat li-1-kafirina *
:'-\ﬂd if you are in doubt about what We have sent down upon Our Servant [Muhammad], then produce a Surah the
like fhereof and call upon your witnesses other than Allah , if you should be truthful.
But lf you do not - and you will never be able to - then fear the Fire, whose fuel is men and stones, prepared for
the disbelievers, (Albagarah: 23, 24)
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;{;gm Yaqulina ftarahu qul fa-'tG bi-sdratin mithlihi wa-d‘d mani stata‘tum min ddni lahi ’in kuntum
Iqina *
fOr do they say [about the Prophet], "He invented it?" Say, "Then bring forth a surah like it and call upon
it [for assistance] whomever you can besides Allah , if you should be truthful * vounus: 38)




- SteadfastnessuponTruth—Sdratal-Ahzab(1-8)

I infer:

The degrees of challenge from the previous activity.

I cooperate and specify :

The role the intellect plays in the following texts:

» The Prophet % said “Dutifulness to relatives increases one's life span.”[Al-Jami‘a al-

Saghir] and Allah .. .. says:

Lo

(34 S e ) (éjﬁﬂ;mu Fyicid (41- S56)

£ And for every nation is a [specified] term. So when their time has come, they will not
remain behind an hour, nor will they precede [it]. (Al-Aaraaf: 34)

The Prophet # said “Zamzam water is according to the purpose it is drunk for” [al-Bayhaq].
In an invented saying that is claimed to be a Hadith: “In eggplant, there is a remedy for all
maladies”.

%
¥




I think and infer:
————

Based on the following texts, complete the table below:

. R RT o i s M Re sl
(o) ()08 Sl 658 wone b SEAT 5 T 5502)

tabaraka lladht nazzala I-furqana "ald ‘abdihT li-yakina li-I-‘alamina nadhiran-i

Aliah ... says: "Blessed is He who sent down the Criterion upon His Servant that he may be to the

worlds a warner ” (a-Furgan: 1)

The Prophet # said: Every Prophet was sent to his people specifically , [but] | was sent to all of
- mankind in its entirety " [BukharT & Muslim]. Thus the Prophet #£ is the seal and last of all the Prophets
and likewise his message is the finality and culmination of all revelation before.

Al-Jami'a al-

they will not The verse is considered

1 evidence of:

The Hadith is regarded
evidence of:

Result

" [al-Bayhaq).
remedy for all

s




SteadfastnessuponTruth—Saratal-Ahzab(1-8)

| organize my ideas :

Reason and Revealed
Texts

The role of the intellect

towards the text.

The aim of challenging

the intellect

Reasons for the

separation of the
intellect from textual

revelation.

The view of Islam on the
intellect




Lesson Two

Student Activities

| answer by myself:

o First: What do these concepts mean:

1.The sound (transmission of revealed) text:

2.The sound intellect:

3. The linguistic Miracle of the Qur'an :

‘ . Second: Clarify the relationship between revealed text and a sound intellect using the following narrations :

It is narrated that AIl <~ said: “Had religion been by mere opinion, it would have been more
| logical to wipe the bottom of the leather socks (khuff) rather than their top. [However] | saw the
Prophet # wipe over the [upper] surface of the khuff. ”

| # Thirdly: Clarify the Islamic view of the challenge of the intellect.

* Fourthly: List the levels of intellectual challenge posed to people concerning the Qur'an.

37
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* 'a-lam tara ’ila lladhi hajja 'ibrahima fi rabbihi ‘an 'atahu l1ahu 1-mulka 'idh gala "ibrahimu rabbiya lladht yuhy
wa-yumitu gala ‘ana ‘uhyT wa-'umitu gala 'ibrahimu fa-’inna llaha yati bi-sh-shamsi mina l-mashriqi fa-'ti bih
mina I-maghribi fa-buhita lladht kafara wa-llahu 1a yahdi 1-qgawma z-zalimina *

Have you not considered the one who argued with Abraham about his Lord [merely] because Allah had given hi
kingship? When Abraham said, "My Lord is the one who gives life and causes death," he said, "I give life a
cause death." Abraham said, "Indeed, Allah brings up the sun from the east, so bring it up from the west." So th
disbeliever was overwhelmed [by astonishment], and Allah does not guide the wrongdoing people.” (Abagaraa: 25§

T
|

The role of the intellect |

. towards the source of life
-~ —— o —
The role of the intellect in

~ weighing up the different
stances

The side more worthy of
being accepted

Inference based on the
revealed text




. . Lesson Two
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bblya oy yuhyl | prepare a report on manifestations of the universality of Islam
sashriqi fa-'ti bihj | enrich my experience:

jllah had given him
4id, " give life and
m the west." So the
X ple." (Albagaraa: 255}

| assess myself

/ i -
Ser. Degree of achievement
_— Field of Learning : :
No. Average Good Excellen
1 I adhere to true Islam in all my affairs.

| adhere to the Book of Allah and the
2 Sunnah of His Messenger, peace be upon

him.

| help all distressed Muslims around the

3
globe.
; I keep away from blind imitation, especially
in religious affairs .
5 | contemplate upon all that | hear, read and
say. )
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Isti'faf (Abstinence)

Isti’faf (Abstinence)

This lesson
teaches me to:

1. Explain the meaning of isti'faf .

FA 3L JTWTS

3. Clarify the domains of isti‘faf .

2. Explain the effects of isti‘faf upon 4. Be avid in observing Islamic value

both the individual and society. and manners.

Highlights

The Prophet ## said:
“The person who learns
ten verses from the
beginning of Surat al-
Kahf will be immune
to the influence of the
Dajjal  (Anti-Christ).”

[Narrated by Muslim]

i

I discuss:

The meaning of Ihsan (exce

encouters daily:

qa- 1 ~Iglc L&
é*—:‘&"f-‘\_)‘“y) FED
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yuhibbu I-mufsidina *

* wa-btaghi fi-ma 'ataka llahu d-dara I- akhirata wa-la
tansa nasibaka mina d-dunya wa-ahsin ka-ma ‘ahsana
llahu ‘ilayka wa-la tabghi |-fasada fi I-‘ardi ‘inna llaha 1a

“But seek, through that which Allah has given you, the

home of the Hereafter; and [yet], do not forget your share
of the world. And do good as Allah has done good to you.

- And desire not corruption in the land. Indeed, Allah does

not like corrupters " [Al-Qasas: 77]

“Perfecting one's work, Generosity towards others, , ...........co.l. ,

3 | use my skills to learn

The Concept of isti faf :

Isti'faf literally means to seek ‘iffa (abstinence) and to take the means thereby . Abstinence here m¢
to abstain from improper behavior and to embody all that is contrary to it, such as a sense of virtue
good character. Isti‘faf is thus synonymous and inclusive of all the positive traits that allows for s

morality , decency and sense of honor, as we will see later.

llent spiritual conduct ) from real-life scenarios that one
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| give my opinion:
e ——— s —

About the relationship between isti'faf (abstinence) and tasamuh (mutual tolerance).

i
R

Jfisti faf .

The importance and effects of isti faf (abstinence):

[slamic values

Isti faf represents high moral character defined by true faith and sows in society the seeds
of solidarity, cooperation and tolerance. It has great effects on individuals and society,
including:

First: The effects of isti'faf (abstinence) upon individuals:
1. High ambition, keeping them away from trivialities, busying themselves with that of
benefit, such as beneficial knowledge; and always being part of the solution, whether
R it pertains to themselves, society or the world at large. Thus, such people have raised
their ambitions beyond the temporal world and have dedicated their existence to that
which is higher, i.e. Allah.
2. They assume communal responsibility, for such abstinence ensures the seeking of
mutual good and prevents harming others. This enables an individual to conduct his
duty towards his community by extending benefit to all of creation .
| 3. Winning the trust, respect and love of others as Allah .. says:
ik, () 203 BR800 K005 A W6 2T 30 idsiieaNG Al o 2oy
| * wa-1a tastawT I-hasanatu wa-1a s-sayyi'atu dfa’ bi-llat hiya "ahsanu fa-'idha liadht
' baynaka wa-baynaht ‘adawatun ka-'annahi waliyyun hamimun *

“And not equal are the good deed and the bad. Repel [evil] by that [deed] which is
better; and thereupon the one whom between you and him is enmity [will become] as
though he was a devoted friend.”

[Surat Fussilat: 34]

Second: The effect of abstinence upon society:
The impact of abstinence on society is no less significant than that on the individual.
, There is a close relationship between the effects of this high Islamic moral on both society
and individual. This close relationship is manifest in the following ways:
1. The solidarity of society against threats as a result of mutual trust amongst its
members.

2. Freedom of society from crime because its members assume their societal
responsibilities.

3. Progress and prosperity of the community as a result of the diligence and high
bstinence here means aspirations of its members.
2sense of virtue and 4. Stable financial investment , economic dealings and exchange of mutual benefits
Sthat allows for such and interests amongst its members, strengthening the economic security of society.

................

41 <
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1 infer:

From the above the dangers of lack of abstinence.
1.

2.

Domains of abstinence:

Based on its original linguistic meaning, the word isti'faf (abstinence) in Arabic: aldatinl,
occurs three times in three verses of the Qur'an:
Allah ... says:

6 rest 650 agadll FHE vl 5855 CaiR GEsKis b
* wa-man kana ghaniyyan fa-l-yasta ‘fif wa-man kana fagiran fa-l-yakul bi-l-ma'rafi
“And whoever, [when acting as guardian], is self-sufficient should refrain [from taking a fee]
and whoever is poor - let him take according to what is acceptable .” (Surat An-Nisa:§

He ... also says:
33 sl UH{ Muﬂﬁiﬁ/..:e;\:&:))j;\j &jfu;iﬁjgs
* wa-l-yasta fifi ladhina 14 yajidiina nikahan hatta yughniyahumu llahu min fadliht *

“ But let them who find not [the means for] marriage abstain [from sexual relations] until Allaf
enriches them from His bounty .” (Surat An-Nur:33)

He ... also says:
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* wa- I -gawa 'idu mina n-nisa'i llatT |a yarjuna nlkahan fa laysa 'alayhinna junahun ‘an yadan
thlyabahunna ghayra mutabarrijatin bi-zinatin wa-'an yasta'fifna khayrun lahunna wa-liah
sami un ‘alimun *

"And women of post-menstrual age who have no desire for marriage there is no blame upo
them for putting aside their outer garments [but] not displaying adornment. But to modestl
refrain [from that] is better for them. And Allah is Hearing and Knowing." (Surat An-Nur)

Abstinence or isti'faf represents a comprehensive manner of behaving that is inclusive of @
the conduct that should be embodied by Muslim men and women in their dealings, worshif
relationships, feelings and emotions. It even covers the proper manner by which someon
requests money, as Allah says:

%z = Za e A
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* li-l- fuqara i lladhtna uhswuf‘sabTI llahi 14 yastati Gna darban fT |-"ardi yahsabuhumu |-jahi
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‘aghniya’a mina t-ta'affufi ta‘rifuhum bi-simahum 14 yas alGna n-nasa 'ilhafan wa-ma tunfiqa
min khayrin fa-'inna llaha bihT ‘alimun *

“[Charity is] for the poor who have been restricted for the cause of Allah , unable to move about
in the land. An ignorant [person] would think them self-sufficient because of their restraint, but
you will know them by their [characteristic] sign. They do not ask people persistently [or at all].
And whatever you spend of good - indeed, Allah is Knowing of it. ” (Surat Al-Bagarah)

However it is worth noting that the verses of isti'faf in the Qur'an particularly focus on two
areas, namely: wealth and marriage.

1. The first area: Isti'faf in marriage and honor (a‘rad):
Allah ... says:

33 o5 8y { .‘.5};;,_): ﬁT'Fé:::Q;; \:-K)c:)jég :):-Sﬁ«_}g;tj_; B‘
* wa-l-yasta fifi lladhina |2 yajidna nikahan hatta yughniyahumu llahu min fadliht *
m taking a fee], “ But let them who find not [the means for] marriage abstain [from sexual relations] until Allah
" (Surat An-Nisa:6) enriches them from His b.ounty..” (Surat An-Nur:33) _ ' N .

- The above verse is mentioned in the context of urging society to facilitate the affairs of |
marriage and make it more easy for young people who intend to get married. However, |
despite this emphasis, the verse addresses those who for whatever reason are unable to get
married, and encourages them to embody isti'faf (abstinence) from ilicit sexual activity, until
Allah _..... facilitates marriage for them from His bounty. Abstinence here is a comprehensive
term that embodies chastity in all its forms, wherein any form of sexual activity that is not
. permissible is to be shunned. Hence isti'faf here is not just abstaining from the adulterous

act, but also abstaining from means that could lead upto it or arouse desires for it such

as looking at the opposite gender with a lustful gaze, talking about sexual acts/imagery,

' pornography in all its forms, erotic stories or anything that stirs imagination in way that is
impermissible.

For this reason the Prophet Muhammad # said:

“O young men, whoever among you can afford to get married, let him do so, because it

helps lower the gaze and protects the private parts [from engaging in the impermissible];

- and whoever cannot afford it, then let him fast, for that will be a shield for him.” [Narrated by

Bukharf]

So staying away from sexual temptation and means that lead to adultery, whilst keeping

oneself busy with that which is beneficial, like acts of worship and sports that aid health , is a

way of observing isti'faf (abstinence) in the manner intended . As for Allah’s saying:

Mo S 2 b z o,
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Wa-l-gawa‘idu mina n-nisa’i l1at7 13 yarjuna nikahan fa-laysa “alayhinna junahun 'an yada‘'na

thiyabahunna ghayra mutabarrijatin bi-zinatin wa-'an yasta'fifna khayrun lahunna wa-llahu
sami'un ‘alimun *
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"And women of post-menstrual age who have no desire for marriage there is no blame upon
them for putting aside their outer garments [but] not displaying adornment. But to modestly

"éfrain [from that] is better for them. And Allah is Hearing and Knowing." (Surat An-Nur) 3

"
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Isti'faf (Abstinence)

This verse was revealed in the context of ruling on forms of ornamentation and modesty for
women beyond a certain age. It clarifies that there is a degree of dispensation in terms of
required covering for women who have no more desire for marriage, due to their old age and
the reducedprobability of their attracting others to commit indecency . Despite this dispensation,
Allah ~ then pointed out that to refrain from discarding these outer garments is better for them
from the position of piety. To not act upon what is otherwise permissible out of reveriential
fear that one may come close to commiting something forbidden is a demonstration of piety
and devoutness referred to as war'a ; whereas to abide in such upright character is called
murd'ah. Hence, isti'faf (abstinence) in its comprehensive sense includes the attitude of war'z
and murd'ah and translates to a refined way of behavior, states and being.

I suggest:

Appropriate means to realize isti'faf (abstinence) whilst interacting through social media and
being on the internet :

1.
2.
3.
4.

I discuss and identify:

Four ways to realize isti faf (abstinence) in the following:
# Workplace and public employment:
1.
2.
3.
4.
& Writing and publication:
Abide with the Publications and Publishing Law in the country
1.
2.
3.
4 |
\ # The second area: Isti'faf in wealth:
Allah ... says:

‘ o2 % o ,A’r.'/’/'/)’///
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* wa-man kana ghaniyyan fa-l-yasta fif wa-man kana faqiran fa-l-yakul bi-l-ma'rafi *
“And whoever, [when acting as guardian], is self-sufficient should refrain [from taking a
. fee]; and whoever is poor - let him take according to what is acceptable .”
' (Surat An-Nisa:6)
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This verse was revealed in the context of encouraging prospective guardians to provide
care for orphans and their wealth. In this regard, the Shari'ah discourages a rich
guardian from benefitting from an orphan’s wealth or taking anything from it, even though
he provides a service for the orphan that he would otherwise be justified in charging a
recompense/fee for; this renunciation is also a demonstration of isti‘faf (abstinence).
Such isti‘faf (abstinence) in wealth in general includes all financial transactions and
ways of earning money. Thus, a Muslim demonstrating isti'faf refrains from all potential
unlawful and unethical ways of earning money; such as theft , usury, gambling, cheating,
monopolies, fraud, trickery and other acts that are forbidden by Allah s and His
Messenger £ .

Aside from income, isti'faf also includes expenditure, i.e. the ways in which money is
spent . Thus, isti'faf entails moderation in spending, refraining from extravagance,
generosity instead of stinginess in addition to abstaining from spending on unlawful things.

- Ianalyze and find a solution:

In cooperation with my group, we analyze the following problems and set three criteria
that help realize isti'faf and provide suitable solutions appropriate to the problem as per the
following table:

. Online shopping and marketing.

The non-conformanceof the product to the announced
The Problem o ) .
' specifications, and selling of fake commodities.
| Breaking the law; the consumer did not resort to the specialist
Its Causes ‘
authorities; ...,
Its Results |
|
' The Solution:

% Commercial advertisements:

|
' The Solution:




Self-purification and isti faf :

By nature, man has both good and evil elements within him. Therefore, he needs to
monitor his behavior and restrain any evil inclinations within himself, especially his lustful
appetites and wanton desires. He thus has an obligation to purify himself by ensuring

his good inclinations and feelings prevail in his mind and heart, such that he responds

to virtues and good morals, and replaces his evil inclinations and desires with the good,;
replaces darkness with the light. It is the attitude of isti'faf that embodies and enables him
to do all of this.

So what is the right way to develop isti'faf , and to acquire positive virtues and character-
traits? Some of the ways this can be achieved, include:

1. Observing acts of worship regularly, especially prayer. Allah ... says:
b/ P o P - =, ’ VR
45 1S gl z,),.“{ g-_".}\_)gl/"aﬂ\ (R 3 bl Al ‘/-,i;,_\‘ /,,‘43\,:_3‘_, %
* wa-'aqimi s-salata 'inna s-salata tanha 'ani I-fahsha'i wa-l-munkari *

“and establish prayer. Indeed, prayer prohibits immorality and wrongdoing.”
(Surat Al-Ankabut:45)

2. Perform the voluntary prayers, remember Allah ... and say the supplications. The
Messenger of Allah £ used to say frequently:

(st o 8l o 8 5 sl il b
Ya mugallib al-quliib, thabbit qalbT ‘ala dinika : :

(O turner of hearts, make my heart firm upon your religion!”) [Sunan al-Tirmidhi]

3.. Good company which aids a person upon the good and keeps him away from
harming himself or others.

I read and infer:

The Prophet # said: “Indeed Knowledge is acquired in the process of learning, and
clemency is attained through the process of being clement . Whoever seeks goodness will
[eventually] be endowed with it, and whoever wards off evil will be protected from it.” (Al-
Jamea As-Sagheer)
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From the noble Hadith, | infer a way to attaining isti'faf and purifying the heart.

1.

2.

-

Its concept:

Its

importance:

Its impact:

On individuals:

On Society:

Its domains

—

Its means of

. attainm
\ ent
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Studeﬁnt -Activities

I answer by myself:

o — S ———

+1%t: Explain the following concepts:

1. murd’ah.

2. ‘iffa (abstinence).

« 2 Explain the relationship between the effects of isti ' faf on individuals and society, as
follows:
Type of relationship :

Explanation:

+ 3 Mention the most important ways to attain the manners of isti‘faf ...

7.
f )
B
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o+ 4" Explain how isti'faf is achieved in marriage.

+ 5" Mention proofs of the possibility of attaining isti‘faf through other than marriage.

d society, as




Istifaf (Abstinence)

| enrich my experie

Serial

No.

the market-place and shopping.

j [ write a brief article about the moral quality of isti‘faf ir
nce:

Learning aspect

Achievement level

Average

Good

Excellent

I am keen on isti‘faf in all cases.

I focus my attention on what is useful.

I define isti faf, its effects and domains.

|
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I set my aims and focus my efforts on

attaining isti'faf .




The Lesson Vocabulary:

y of isti‘faf in | Term X Meaning 4J

In Worship (‘lbadah) : To worship Allah _..s. as if you

see Him, and if you cannot see Him, [know that] He

Gyl (ihsan) sees you. '

‘ In Dealings (Mu'amalat) : To expend benefit of |
whatever kind for others. |

-

The psychological characteristics and ethics that
ses50dl (mur@’ah) |motivate a person to observe good morals and
beautiful conduct.

To give up the [otherwise] permissible out of fear of
commiting the impermissible .

level £33 (wara)

Excellent ] i ]
The guardian who is entrusted to dispose of and take

= (wasiyya) care of an orphan’s property or wealth .

Asiaall 45504l Commitment and contribution to the develop-ment,
(al-masu’dliyyah al- | progress and prosperity of a community in social and
mujtam ailyyah) | environmental areas.

Ll Any game of chance played between participants for
(aI-J imar) a sum of money collected between them, wherein

q the winners benefit entirely and losers are deprived
of it.

To take ownership of commodities, goods or services
; T and restrict their open access through the markets

&1 (ak-ihtikar) in which they operate; such that one can freely

manipulate its prices without any regulation.

‘ Trickery and deceit concerning goods or services '
ol (al-ghish) being sold, such that buyers are unaware of the true
value of the commodities they are buying.

< Any extra worship offered other than that which has
Jil s (al-nawafil)
been made obligatory (e.g. sunnah prayer).

. .. All that a woman can display as adornment and
58l 4430 (al-zTnah

- is permissible to expose to people in accordance
al-zahirah)

withShari“ah prescriptions. . |

=
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Financial contracts in Islam

- 1. Define the meaning of contracts (sing. financial contracts.

This lesson 'Aqd or plural ‘Uqtd) . 4. Clarify the classification of financial
teaches me to: 2. Explore the importance attached to the contracts in terms of their religious legi
regulation of financial contracts. macy and ultimate purpose.

3. Specify the elements and conditions of 5. lliustrate the features of financial cor
tracts in Islam.

. | take the initiative to learn

Allah .. says:
S TR ANy C e P RS- vt (L B
] ] () (O
ya- ayyuha lladhina ‘amanii ‘awfu bi-1-'uqiidi "uhillat lakum bahimatu - an'ami ‘illa*"

' ma yutla ‘alaykum ghayra muhillT s-saydi wa- antum hurumun ‘inna llaha yahkumu ma

. *yuridu
O you who have believed, fulfill [all] contracts. Lawful for you are the animals of grazing
livestock except for that which is recited to you [in this Qur'an] - hunting not being

'I permitted while you are in the state of ihram [pilgrim garb]. Indeed, Allah ordains what

| [He intends. [Surat al-Ma'idah : 1

|

1 discuss and deduce:

The command mentioned in the above Qur’dnic verse?

Synonyms for the word ‘Uqtd or contracts?



Contracts and obligations in Islam are classified

ration of financial
jtheir religious legiti-
Urpose.

ires of financial con-

according to their subject area. For example,

there are religious obligations wherein a person

is held accountable before Allah ... alone;

there are social obligations attached to customary

expectations of society; then there are international

treatises/obligations and implicit agreements of

nationhood/citizenship, educational and learning
 obligations (such as intellectual copyrights), in

addition to financial obligations and other types.
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Definition of ‘Aqd (Contract)
Linguistic definition of "Aqd (contract):
Uniting various sides/parties andjoining
them together .

Technical definition of 'Aqd: The

legal binding of two parties intent in a
transaction in a manner that is religiously
sanctioned and permissible. .

The following contracts and obligations according to their suitable equivalents in the table:
Peace Treaty —Scholarship —Vow - Sale — Oath — Lease — Marriage.

Types of contracts and
obligations

Contracts

Religious obligations

Social obligations

International obligations

Financial Obligations

Knowledge Obligations

-
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Significance of regulating and notarizing contracts:

To regulate financial contracts and its obligations there is an important need to prevent
conflicts and manage risk . This is achieved through delineating the duties and obligations
each of the parties owes to the other within the contract, seeking to protect their rights
through proper attestation and witnesses, as well as other means. Allah ... says inthe
verse pertaining to financial obligation, being the longest verse in the Qur'an:

282 50 50 el ) Uz I YA SR 33 %

* wa-la tas'ami 'an taktubGhu saghiran aw kabiran 'ila 'ajalihT * ( Surat Albagarah: 282) "And d
not be [too] weary to write it [contract for debt], whether it is small or large, for its [specified]

term. " SuratAlbaqgara: 282.

P

| anticipate:

S ———————

The consequences of violating the contract in the following case:
The buyer undertook a remittance to make the payment while the seller did not undertake
delivery of goods.

I infer:

| Some merits of notarization and regulation of contracts:

Elements of financial contracts:

Coercion in contract
The coerced sale is not leg
except if coercion is rightful
mutual consent. Allah ... says: implemented, such as when
PP s e bk A s TgA . judge obliges a procrastinatir
28530 Yl/é]’,ﬂ\:r_é_—a.? P(J\);H;L_é,—;\‘,\j\,;,\géw\_é?_ } debtor to sell some of b
SN P17 e ot ol properties to pay off deb
:-'—a'u,-]{@ %)éo\{ﬂ\a\,‘.ﬂ.ﬂh WV Ko ey or X4 and when private property
expropriated for public intere
according to legalistic criter

Amongst the essential elements of transaction in Islam is

* ya-'ayyuha lladhina ‘amanu |a takuld 'amwalakum

baynakum bi-I-batili ‘illa ‘an tak@na tijaratan ‘an taradin
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to prevent

d obligations
heir rights

. says in the
an.

ah: 282) "And d
or its [specified

inot undertake

Icontract

sale is not legal
krcion is rightfully
L such as when a
S a procrastinating
sll some of his
0 pay off debts,

b legalistic criteria

frivate property S|
for public interest

minkum wa-la taqtuld "anfusakum 'inna lldha kana bikum rahiman * O you who have
believed, do not consume one another's wealth unjustly but only [in lawful] business by

mutual consent. And do not kill yourselves [or one another]. Indeed, Allah is to you ever
Merciful. (Surat Al-Nisaa: 29)

The essential pillars of a contract are three: the proper form (sighah) of contract, the two

[or more] contracting parties (mut‘&gadani) and the subject matter of the contract (ma'qad

O alayhi).

]

e o e et e s,

'Coercion in contracts:

A coerced sale is not valid except if such coercion is rightfully justified , such as when a judge

obliges a procrastinating debtor to sell some of his properties to pay off his debts, or when

private property is expropriated for public interest according to criteria approved both legally
‘| and religiously.

The first element: The proper form of contract:

| Anessential valid form for a contract in the Shari'ah is that it should consist of: an offer

i (ljab) and acceptance (qabdl). This offer and acceptance can be effectedeither through

words (speech), writing, gestures or acts (e.g.reciprocal delivery). This essential form can be

€xpressed in any clear, understood and customary manner such as by using the means of

modern communication (email, fax, etc.) in concluding contracts.

D, R
1 extract from

e e e e e o,

vocabulary of the lesson :

Proper Form:

55
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Financial contracts in Islam

1 clarify:

The type of form for contracts in the following cases:

+ Alady sent a list of books she wanted to buy from a web site, after which she

received a positive response accepting her request for purchase via email . After

she paid the sum by a credit card.

+ After this, she paid the sum by a credit card. In a commercial marketplace, a t

pays the price shown on the display screen to the clerk without conversing with

+ He exported a ton of dates and the agreement was concluded through audio-
communication via a videophone. During the conversation, the exporter said: "l <

you a ton of dates we have agreed upon at twenty thousand Dirhams" and the in

replied: "l accepted”.



yhich she
ail . After this,

'Iace, a buyer
ing with him..

i

| |
h audio-visual
said: "l sold

d the importe

TThe second element: The two [or more] contracting parties :

| infer:

From the two following texts infer the most important
conditions that should be available in the two contracting
parties:

Allah ... says:

(#5853
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* wa-btald I-yatama hatta 'idha balagh n-nikaha
fa-'in "&nastum minhum rushdan fa-dfa'G Jilayhim
‘amwalahum * (Surat Al-Nisaa: 6) And test the orphans [in
their abilities] until they reach marriageable age. Then
if you perceive in them sound judgement, release their
property to them. ( Surat Al-Nisaa: 6)
The Messenger of Allah # said: "The pen has
been lifted [i.e. they are not accountable] from
three: From the sleeper until he wakes up, from the

minor until he grows up, and from the insane until

he comes back to his senses." "reported by Anmad in his Musnad."

=& = -a.,r: »

Definition of Discretional Maturity

Maturity is defined as the
capacity of a person to plan
and effect his financial affairs
and make the appropriate
use of wealth he posseses .
It is a not condition that such
maturity be contemporaneous
with puberty; it may occur
before or even after puberty.
A person not possessing
such maturity is called Safih
(incompetence, implying a
lack of rational maturity) .
An exception to the general
rule of requiring maturity are
small children buying petty

items such as a candy from a
grocery.

To be able to willingly and voluntarily choose.
There is no difference between men and women in establishing contractual legal capacity.

Such a capacity is even extended to non-human beings (legal person) such as enterprises

and commercial corporations.

S
1 apply:
——

Lideng . S
dennfy the two contracting parties in each of the following contracts :

* Proxy contract (agent - principal)



« Agency contract (Agent - Principal)

e Loancontract (...................n. ).

» Mortgage contract (..................... ).
« Leasing contract (..................... ).

» Debt contract (.................... ).

The third element: The subject matter of the contract:
It is what is concluded as the subject matter within the contract wherein: It might be goods
such as in a sales contract, a usufruct such as in leasing contract or a service such as in

agency contract (e.g.power of attorney).

il determine:

The subject matter of a contract in each of the following agreements (service —good —

usufruct):
Security Agreement © ................
MortgageAgreement : ................

Lease Agreement : ................

Amongst the required conditions of the subject matter of a contract are that it must be:
1. In the possesseion of the Selling Party : The Messenger of Allah # said: "Do not sell w
3I/ou do not possess " [Reported by Al-Nisai]. Hence it is not permissible to sell that which
does not own, such as the possessions of others (without their authorizing one to do so).
2. Be lawful or permissible to sell: Hence wine, pork (or products derived from pigs) and
harmful goods are not allowed to be sold.

3. Be specified, known and accurately defined: Hence it is not permissible to sell someth
unknown or that which is falsely or insufficiently described. Likewise it is not permissible
sell something that has tangible defects that are otherwise covered or hidden without pr

disclosure.



[ pass judgment with justification:

—

Provide the Juristic ruling on following contracts:

1. He rented a car from the company he works in without informing its owners.
2. He contracted a company to supply foods that had expired (past their due
date).

|

|
'ight be goods 3. He rented an apartment for residence and then illegally subleased it to others. |
e such as in an

i
[ Types ol linancial contracts in Islam:

Jurists categorize financial contracts according to various considerations amongst which are:

1. First consideration (on the basis of SharT'ah) :

In terms of SharT ah, contracts are divided into two categories (in terms of religious

acceptance or prohibition):
a. Religiously mandated contracts: They are contracts accredited by the Shari'ah, with
the corresponding religiously mandated effects and outcomes.
A Muslim should observe the validity of the essential elements/pillars of a contract and
ensure that no unlawful condition is added to it . If he is unfamiliar with the Shari'ah
ruling pertaining to any kind of contract that he is about to enter to or an issue within it,
, then he should refer the matter to specialized religious scholars and jurists and to the
reliable center for religious edicts (Fatwa) that may be present in his country.
b. Religiously impermissible contracts: tThey are the contracts which the Shari'ah
prohibits as they have effects and outcomes that are not in accordance with Islam.
This may happen because of a forbidden condition or description in relation to a
contract, making itnon-compliant with the Shari'ah , such as contracts that include
usury, gambling, deception or fraud. The Messenger of Allah # said: "Muslims abide
by their conditions"”, and “Reconciliation is permissible amongst Muslims, except for a
reconciliation that makes the lawful unlawful, or the unlawful lawful.” [Reported by Abu

Dawiid]. (Reported by Abu Dawud).

e —good —

tit must be:

one to do so).

bm pigs) and

o sell somethingl
| M
{ state the juristic ruling:

I permissible to

len without prop '.  He contracted with a person to invest his money on condition that the investment

Must be free from any illegal dealings.

<« He borrowed a sum of money; but the lender stipulated that he should repay it at
20% interest..
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Financial contracts in Islam

2 The second consideration (on the basis of its aim )

Contracts are divided in accordance with their purposes into: exchange, charity and

documentation.

e

1 extract from the lesson lexicon:

Contracts of mutual-exchange (mu'awadat):
Contracts of benevolence (tabarru’at):

Contracts of attestation (tawthigat):

B

1 categorize:

E—

Financial contracts in conformity with their equivalents in the table:
mortgage — endowment — lending — forward sale — gift — guarantee — sale — speculation -

investment partnership (silent partner).

Categories of
i Contracts |
financial contracts

— |

| Contracts of mutual-
|

exchange

Contracts of |

benevolence

Contracts of

| attestation |

Features of financial contracts in Islam:

1. Flexible and compatible with the spirit of the age: The original state of financial contracts and their cot
is that everything is permissibile except when there is clear Sharl ah evidence of prohibition, as All:

Pl
PP T I T —/‘/
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* wa- ahalla llahu I-bay a wa-harrama r-riba * "Allah has permitted trade and has forbidden interest’. (Surat Albagara: .
Shari ah is eternal and valid for all times and places, without ever becoming irrelevant and never being 0



That said, the contracts initially investigated by the predmodern jurists were relatively simple, specifically

and defined and limited, yet appropriate to their times. Contemporary financial contracts, in contrast, are far more
' complicated, being many, variegated and of a sophisticated nature. This has entailed that contemporary jurists
have had to apply juristic reasoning in order to adapt the classical contracts to better fit the financial needs of the
modern world. This has resulted in a set of modern Islamic Finance contracts and products such as: Murabaha to
the purchase orderer, [Islamic] credit cards, lease ending with ownership, [Islamic] insurance contracts; and other
contracts that are constantly being innovated and evolving,

2. Regulated by ethical and faithful values: The Muslim should be honest and sincere and does not wrong an
employee or cheat anyone whether old or young. He should be fair with all the people irregardless of their
gender, race or creed; whether he has contracted with a Muslim or a non-Muslim. He should not accept any ‘
unlawful contracts or conditions in order to attain an illicit gain in his dealings. He should ensure that all
means of his profit and earning is legitimate as the end does not justify the means. His abstaining from the

_ impermissible and abiding by sacred law should not be motivated by external deterrents put in place by fear

speculation - of people, but instead should be based on an internal state of reverential fear and hope for Allah that takes root

. - inhis heart. This internal state and watching over one's heart called (muraqabah) is amongst the most effective

means by which a human being can self-regulate his life, bringing about an innate morality that prevents them
from cheating or tricking others.

3. Fulfilling the needs of society: This is evident in the flexibility of some contracts, such as those wherein the
price is paid upfront although the contracted item (the sold subject matter) is non- existent. An example of
this would be the istisnd'a contract, which is a manufacturing contract of exchange with payment on spot
and deferred delivery of the manufactured item; the salam contract which is a forward sale contract; and the
muqawalah contract which is a construction contract. These contracts were facilitated in order to make things
easy for people due to their essential needs. For example, farmers can utilize the salam contract without
needing to wait for selling their yield to gain money. Farmers being inactive and unable to earn money would
mean that they may struggle to meet their expenses concerning machinery, workers and seeds, whereas the
provision of money upfront would prevent such risks. This is why the salam contract, mirroring a forward
sale, allows for buyers of the agricultural product to pay the farmers in advance, and then to later receive the
products of agreed specification on an agreed date; being a win-win situation for all. Ibn Abbas...- reported
that when the Prophet:came to Madinah, they used to pay for dates to be received two or three years in
advance . He# said: '"Whoever pays in advance for dates, let him pay for a specified amount,a specified
weight, to be delivered at a specified time." [Bukhari and Muslim].

. e 4, They are enforceable: Islam attaches great respect to contracts and enjoins adherence to their conditions and
and their condit1of

ibition, as Allah sa)3
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,‘ Wa- awfii bi-I-'ahdi 'inna I-'ahda kana mas alan * "And fulfill [every] commitment. Indeed, the commitment
.. S ever [that about which one will be] questioned" Surat Al-Israa: 34. " The reward of honoring the promises of
- Wwurat Albaqara: b

never being outdaf. these Contracts is not confined to material gains in life alone but also extended to the hereafter.

the fulfillment of them. Allah Seeias SAYS:34 el jua¥l 5 5u -i \jﬁxé 3




Financial contracts in Islam

The Meaning of
Agd

1.Linguistically:

Pillars of an 'Agd

2.Technically:

Financial contracts in Islam

Categories of ‘Agd in
terms of Shari ah

Categories of ‘Agd in
terms of their aims

T its
example:

20 its
example:e

3 1S

@.mar'rlple

Features of
in Islam
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Student Aétivities

| answer on my own:

oFirst: Choose the appropriate contract in the list below from amongst the brackets:

1. He took a small water bottle and gave the grocer one Dirham without any of them
talking . (permissible -impermissible )

2. He said: “| buy this cell phone from you by whatever amount of dirhams it is that |
possess in my pocket.” (permissible -impermissible )

3. They agreed on the price but the buyer stipulated that payment be paid in installments
and the seller accepted. (permissible -impermissible )

+ Second: Choose the correct answer from the following:

1. Only one contract amongst the following contracts is legitimate according to Sharf'ah :

AO He agreed to sell his car for fifty thousand Dirhams..
BO He agreed to sell pork for thousand Dirhams.
COHe agreed to lend him one hundred thousand Dirhams to be repaid a year later

provided that he should pay a 5 % fine for each month'’s delay.

DO He agreed to lend his traveling father's car without informing his father.
2. Amongst the effects of abiding by contracts:

A Q Guarantee of rights among citizens of society.

B O To instill confidence in the souls of dealers.

C O To encourage investment.

D OAII of the above.

- One of the following entities is ineligible and its actions do not entail a legitimate
religious sanctioned outcome:

A :)A dumb (mute) person

B O Enterprises or Corporations.

C DA person under coercion

D () All of the above.

8 <
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Financial contracts in Islam

« Third: Put true (V) or false (x) in the blank in front of the following sentences:

He monopolized a commodity to raise the price and control its sale amongst

people.

One of the two contractors accepted the other's demand to dismiss sale and

cancel the contract.

He concealed from the buyer that his car had had a big accident.

# Fourth: Explain the following!

1. Forward sales through the salam contract are permissible even though the subject-

matter being sold is still not existent.

2. Muslims' avoidance of livelihoods whose income is religiously doubtful.

3. The negation of contractual eligibility due to emergency symptoms such as insanity or

incompetency.
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Lesson 4
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I research for a contemporary financial contract, and then mention
the opinion of the Official Fatwa Call Centre in the United Arab

Emirates about this contract, by giving a presentation on it before ‘
my colleagues.

| enrich my
experience:

I ——

S | B -sscs e |

(& .
Achievement level
Serial Learning aspect
Average Good Excellent
I I clarify the meaning of uqiid
the subject- (contracts) .
5 [ infer the importance of regulating

financial contracts.

I stand by my commitment of
3 | contracts and honor my agreement
and conditions of contracts

I categorize financial contracts
according to their kinds.

lich as insanity of ; [ summarize the features of financial

contracts in Islam.




Lesson Vocabulary :

Term Meaning
e To transfer ownerhip of usufruct for a determinable period in return fe
9 compensation.
Monopol To keep people's necessary sustenance and rations so as to sell them |
poly at a higher price than its known price to harm people.
| —_— _ e e ——————— - —
'| A contract by which a manufacturer binds himself to manufacture
-l Istisna" inexistent, yet specified item,through materials he has in return fi
\ compensation.
Lendin To convey beneficial usufruct for a product without a compensation f
9 determinable period.
|

Both parties of the contract agree to cancel the contract and any pos

Al-lgalah (Recession of contract) ramifications from it

Eligibilit An Individual's competence to act in a way that makes him religic
| gibiity eligible and accountable for his actions.

Affirmation (fjab) The "offer" that represents what is initially proposed by one of the
J contractin parties to indicate the essential form of a contract.

-

They are issued by banks and allow their holders to borrow for a short
If the holder does not completely pay off his engagements during the ¢
. . period that might be 55 days, he would then be required to pay a mc
Credit cards (conventional) minimum installment in addition to a percentage or interest charge ¢
to the used sum. If he fails to pay in due time or exceeds the max
amount allowed in the credit card, the borrower incurs a certain fine.

An exchange based on the transferring and receiving of an item’s posse

% =t from the seller to the buyer in return for a compensation.

FAn instaliment sale itis a sale in which the sold item is delivered in return for delayed pric
| by instaliments at known parts in determined times.

L I ———— =
. |
}:!‘ ‘ The salam contract (forward sale) ‘ To sell a deferred item for an immediate price.

(R b e e o et
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in return for a

sanufacture an
in return for a

|
pensation for a

ind any possible

g him religiously

jone of the two,
act. I

W for a short term.
Bduring the grace
o pay a monthly|
Bst charge added
8ds the maximum
itertain fine.

Term

Meaning

Murabaha sale to the Purchase
Orderer

The client submits an application to the bank to buy a certain specific
commaodity/item. After the bank receives the commodity, the client buys it
from the bank at a deferred price with disclosed and known profit.

Alease ending in ownership

A lease contract for a specific item for a determined period, followed
by selling the same thing in return for an agreed upon sum of money.
Effectively, the rent paid in instaliments comes to be regarded as a part of
the sale price.

A contract pursuant to which the subscriber pays a defined sum of money

[Conventional sequestration]

Insurance to an insurance company in return of compensating him in the event e of
any damage or accident to the insured.
Security Agreements An agreement between two conflicting parties wherein a a third party

should keep the disputed property till the end of the conflict in return for
materialcompensation .

Debt

It is what is owed or what one is bound to pay to another such as a loan,
deferred sale price or the like. Debt is more general than loan.

Interest (Riba)

“Riba" is a term that is used when two parties exchange items of same kind
(such as money for money), wherein one party in the form of a surplus or
extra amount due to a delay. It is not an acceptable or permissible form of
contract in Islam [and almost all world religions] but is prevalently used
involved insome kinds of sales or debts. Scholars generally agree that
usury takes two forms:

1. Interest of debts (duyiin): Interest that is earned on lending money to
another party. This interest (Riba) appears in debts (duyan- plural of dayn)
as a percentage or a fixed amount added to the principal amount of debt.

2. Interest of sales (buyii‘): A type of Riba that results from a sale

transaction of ribawi items wherein there is either a deferment or unequal
exchange of their amounts.
The ribawi items that are subject to Riba include the precious metals such
as gold and silver (which modern day paper/digital money are treated as
analogous to) or those items that can be eaten or stored, maintained and
measured or weighed (and hence acquire material value) such as wheat,
barley, rice and dates.




|
l
l Discretional Maturity (Rushd)

l Meaning

1 =

One's ability to handle their financial matters and make the best
ofwealth .

Essential Element/Pillar (Rukn)

-

Mortgage

These are essential pillars of the contract for it be religiously valid.
includes the: proper contract form; two [or more] contracting pai
- subject matter of contract, all being pillars of the contract as they
essential elements to its religious validity.

To hold/safeguard property to guarantee the right of the creditor.
creditor can recover his right from such property in case the debtor fa

Weak-mindedness

-

Legal person

pay off.

A registered company or corporation that represents the financial inte
of a group of persons, having independentlegal rights and obliga
This entity usually also has financial disclosure requirements that |
dependent on the life or death of any of the persons who founded it.

A group of persons or properties which have entity, rights and indepe
financial disclosure that are not dependent on the life or death of any

persons who constitute it.

—

Condition

e

It is what the existence of the contract depends on and is not one
constituents.

e

; Mudarabah or Investment

' Partnership [wherein the investor

is a silent partner]

e e

A contract between two parties wherein one invests (as silent part
the other and the other does the work 9as working partner). The [
divided between them as per their agreement, whereas any capital
incurred by the investor (rabb al-mal) i.e. the owner of the capital.

Essential Form of contract

Aword or act made by the contracting parties indicating an offer (ij:
acceptance (gabil), i.e. the intent of concluding and accepting the ¢

|
|
| L
Linguistic meaning of aqd or
contract

'Aqd or contract means to bind or to strengthen.
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Term ! Meaning

|L__ —

An expression of the matching between a positive proposal made b

make the best use

y one of
Technical definition of ‘aqd the contractors and the acceptance of the other contractor in a way which
has an impact on the subject of the contract
]recl;frlwct);sczn\éalgartielss Contracts of benevolence Unilateral voluntary contracts that are not meant for gaining any personal |
e contract as they are material benefit

—]

Contracts of attestation

ot of the creditor. The! [ ——————_r
scase the debtor fails to
Mutual Exchange contracts

|
‘ Contracts that guarantee a receipt of rights held by others. '

Contracts that have compensation from both parties.

— - - |
gnts the financial interestsf | 5 ..o tance (gabdil The second s_tatement of the second party which indicates acceptance and
4l rights and obligations.} 4 (@ ) agreement with the offer.

g requirements that is nol ‘ —
pns who founded it. |
3 To lend money to whoever might need it which is then returned later
—— Loan (gard) .
‘ without expectancy of more.
fiy, rights and independenl S

e life or death of any of the

A zero sum game, wherein mone
chance on a risky result.
to lose for others to win.

y is deposited in exchange for taking a

Gambling (qimar) For the parties depositing money someone has

ds on and is not one of i

The assurance (undertaking) from a debtor to a creditor, giving the latter

the right to claim in the event of non-payment of debt, through the creditor
himself, or by replacement debt or asset.

Guarantee (kafalah) |

invests (as silent partner) t
lrking partner). The profithg e ﬂ
I, whereas any capital [0ss§
‘owner of the capital. |

| This contract is literally called ahandover because the price is handed to |
Handover

- A | seller by the buyer who receives commodity handed over from the seller, |
| | all without speaking.

8 indicating an offer (ijab)ant§l = —

g and accepting the contra® R oo
! N Ntracted j

= § the Contract) (subject matter of All that which s transacted for in contracts.

i e

Acontractin which one of the
or to perform work in consi
building a house.

parties undertakes to manufacture something
deration of a defined sum of money such as

\Contracting (mugawalah)

L'\______ |




Term

Meaning

Vow (nadhar)

To undertake an act of worship not otherwise obligated to be done t
Shart'ah .

Gift (hibah)

To transfer ownership of something to another one without a compensatiol

Deposit (wadT'ah)

Wealth/asset pledged to a trustful person to keep without reward or ar
disposal except with the owner’s permission.

Endowment (waqgf)

To endow possessed property for the benefit of people, without sellin
granting or bequeathing it to another one after death. It is instead maintaine
benevolently for the wider public/a designated group of people to bene
from it or from its revenue.

Power of attorney (wakalah)

To assign someone else through proxy/agency to perform another person
acts.

QOath (yamin)

To swear by one of the names of Allah or His attributes coupled with t
stated desire to perform some undertaking .




ito be done by

4a compensation.

st reward or any
|

e, without selling,
istead maintained
people to benefit

another person's

% coupled with the

" Arabic language and culture

1. Clarify the importance and sta- 4. Define the features of Arabic-Islamic

N

tus of language. culture.

2. Infer the relation between lan-
guage and culture.

3. Explain the necessity of en-
trenching Arab-Islamic culture.

This lesson
teaches me to:

protecting Arabic language.

consolidate my Islamic culture.

| start to learn:

Allah .. says:
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ya- ayyuhan-nasu 'innakhalagnakum min dhakarin wa- untha wa-ja alnakum*
shu'Uban wa-qaba ila li-ta'arafii ‘inna "akramakum 'inda lizhi ‘atgakum ‘inna

* llaha “alimun khabirun
'O mankind, indeed We have created you from male and female and made
you peoples and tribes that you may know one another. Indeed, the most

noble of you in the sight of Allah is the most righteous of you. Indeed, Allah is
Knowing and Acquainted." Surat Al-Hujurat: 13. "

The Qur’anic verse above indicates how human civilization and society naturally consists of
divisions based on nations and tribes and that the process of knowing and getting acquainted
with each other's humanity through such diversity is both innate and inevitable when sought.

Ldiscuss:
e

The tools and means of acquaintance and communication amongst people.

The most significant characteristics that distinguish some people over others.

6. Reinforce my Arabic language and

5. llluminate the endeavors of the UAE in




Importance and value of language:

Language is a basic constituent of the identity of man
on both a personal and national levels, it also reinforces
one's sense of self-esteem. Language is also a tool of
mutual understanding, self-expression and the means
of describing one's continuous and diverse needs.
Hence, Ibn JinnT said in his definition of language, "ltis
the voice by which every people express their purpose.”
In other words, a human being's need for language
cannot be circumscribed, for it has no boundaries,
as communication is innate to humanity itself, in that
it represents the core means by which needs are
expressed and fulfiled. Therefore, every individual is
in need of possessing a strong language that precisely
enables him to express himself, fulfilling the tangible and
intangible requirements of his life. In-fact, in many cases,
there is a direct connection between the achievement of

4

From the “UAE Vision”
Our distinctive culture remains
based on our authentic Islamic

values.

N\

one's goals and on the eloguence, ability and mastery one has of language.

Hence, Arabic is highly worthy of its native speakers’ pride of its rich and huge weal!

meanings and vocabularies.

This is why it is one of the richest and most abundantly sp

languages all over the world. ltis sufficient that the Arabic language was the vehicle for C

_speech and laws of Allah ..., Who chose it for His fina

says:

; Y
12 ilis¥1 5y f O h
* wa-hadha kitabun musaddiqun lisanan ‘arabiyyan li
li-l-muhsinina *

| revelation, i.e. the

Qur'an. Alle

P

o B R B S LS U
-yundhira lladhina zalaml wa-b

mand before it was the scripture of Moses to lead and as a mercy. And this is a conf
Book in an Arabic tongué to warn those who have wronged and as good tidings to the

of good" Surat Alahqaf: 12.

Several non-Arab scholars have attested to the value of the Arabic language. The G
linguist Freitag, for example, said that: wArabic is the richest language in the world"; li
the ltalian linguist Carlo Nallino said: "The Arabic language surpasses all other lang

and the tongue is unable to express its merits". Similarly, the

Historian, George Sarto

"Arabic is the easiest and clearest language of the world."

The association of Arabic with the

Qur'an increases the level of attention and caring it de

because its mastery is the key to understand the different sciences of the Qur'an, ¢

72



exegesis and rulings.

/ sion”

Characteristics of Arabic:

g remains
lic Islamic

It is the also the means to study the sciences of the noble Sunnah. All
these considerations make an in-depth study of the sciences of the Arabic language -

to understand the Qur'an and Sunnah — as the most praiseworthy deed that is worthy of Allah's
reward.

in order

Allah's preservation of the Qur'an is consequently a protection of the Arabic language. Allah
o S8YS 90 ()5 hd SISO ¥

* 'inn@ nahnu nazzaina dh-dhikra wa-'inna lahd la-hafiziina .»
sent down the Qur'an and indeed, We will be its guardian. Al

Surat Alhijr: 9. Indeed, it is We who
| of this increases the significant

status of the Arabic language and assurance in its survival and continuity.

@ial Characteristic | Meaning

Evidence and examples

1

uge wealth o
ndantly spoken
ghicle for Divine
Qur'an. Allah

dlam0 wa-bushrd

8is a confirming
fings to the doers

age. The Germat
le world"; likewisé
lother languages
Brge Sarton sald B

Ucaring it deserve? -f|
® Qur'an, such L

! Rhetoric and
' eloquence.

Easiness, clarity and wonderful
rhetoric style

’ 1.Creativity in Allah's saying: )

| " gl L 38GS o )5 (e N1 Sl ) T

| "™ Allahu nidru s-samawati wa-l-"ardi mathalu
nariht ka-mishkatin fiha misbahun * . "Allah is

l the Light of the heavens and the earth. The

' similitude of His light is as a niche whereinis a |

lamp." [Al-Nar : 35]. |

2. Al Walid ibn Al-Mughirah's [A leader of

the Quraysh, who opposed the Prophet ]

testimony in favor of the Qur'an: It has a |

sweetness to it, and a charm upon it; the

highest part of it is fruitful and the lowest part of

it is gushing forth with bounty; it dominates and |

cannot be dominated, and it crushes all that is
under it..

Derivation

—

There are more than twenty-five
thousand entries (roots) in Arabic
' from which new forms can be derived
| untilthe Arabic vocabulary became
expanded to more than six million
words; each strongly connected
to each other. It is a feature Allah
s+ has endowed Arabic with
to guarantee its survival and
development, enabling itto cope with
changes and transformations.

* Derive a group of words from the entry: |
Kataba

* In other languages, there is no relation
between the words of the same family. Write |
in another language the meanings of some

words derived from entry: Kataba then state
the difference. '

Implication
(ishtirak)

It means that one word has more
than one meaning.

~ S

The word Al-'Ayn could mean: eye, fountain, |
envy or spy, etc.
* Other meanings :




Serial | Characteristic Meaning Evidence and examples

4 Extensification | Synonymy means that one meaning Al-'Asad (lion) is known alternatively as: La:
and Synonymy | has more than a word to indicate it. Ghadanfar, Hizabr.
' = Other examples:

I express:
—

My high appreciation of Arabic and illustrate its beauty in what | write:
(choice of word, eloquence of phrase, description and coherence of
sentences...)

The relation between language and culture:

Language is the tongue of culture and a container that is able to protect it 4
against loss. It is the way by which culture can be channeled to people and ’u’/
can have influence upon them. The more powerful a culture is the easier it can %A
spread and expand. Therefore, countries and nations always seek to spread C’( 2
and teach their languages in order to propagate their culture and disseminate &-
their values and principles.

The Arabic language preserved the heritage of its people with all its cultural constituen
such as arts, sciences, literature, values and other aspects of achievement. It has manifest
aspects of beauty, creativity and elegance in Arabic-Islamic culture and conveyed it
generations, which reflects the power and accuracy of its language. |

Culture is one of the factors of linguistic strength and richness. The more a cu|tur‘r
flourishing, the more its language is plentiful and powerful. When a new art appears - suc
Arabic short fiction - or new branches of scientific knowledge, the language then undertal
the mission of explaining and creating new suitable equivalent vocabularies. When the Qur
was revealed in Arabic, this was a boon to Arabic which consequentially became so vivid &
powerful that it became the language of all intellegentia and science for many centuries. Ar
was the lingua franca of its time, resultantly, foreign Scholars were keen to learn it in 0

*°




L alternatively as: Layth

language.

I infer:

[ suggest:

Aplan to increase cultural activity at school.

I describe:
“

The “Reading Nation”

ement. It has manifeste

for many centuries. A/2?
® keen to learn it in 0%

"
.

The duty of the youth towards their language and culture.

Initiative, clarifying its impact on culture in Islamic Arabic world.

Among the
definitions of
culture:
to know something
about everything or to
know everything about
something.

' to study it and translate its cultural legacy into other languages: a prominent example being
Copernicus (alongside many others) who translated the works of Ibn al-Haytham in astronomy.
~ Thus, the relation between culture and language is an integral one, and could even be said
| to be indispensable, because the severance of such a relation endangers both culture and




Culture is a responsibility:

The definitions of culture vary from general to specific according to the purpose of ti
definition. With regard to its general meaning: the definition includes all sciences, knowled;
and arts that should be mastered. Regarding its particular meaning: it pertains to the subject
the culture, such as the culture of environment or dialogue. This is why the definition is speci
to the subject, inclusive of all sciences, knowledge and arts that are related to the subje
Each society or nation has a peculiar culture that distinguishes it from other people.

females whether they are young or old. It is a tool by which their conduct, life style a
attitudes can be conveyed. For example, the Messenger of Allahgzsaid: "l was sent
perfectnoble character ." This and other Hadith show the ethical cultural character desired
individuals and society and demonstrate their desired lifeembodiment . In demonstrating th
Muslim and Arab merchants, purely through the nobility of their character, managed to spre
Islam in all countries they reached thanks to their righteous behavior and high culture.

The consolidation of society's culture and developing it with all its constituents is a religic
obligation that strengthens one's relation with one's Lord ... and with others in view of t
underlying pillars of this culture which consist of genuine Islamic values and principles
fortifies society against destructive ideas and calls based on selfishness and egocentricit

Entrenchment of culture is a national duty since society's culture is an indispensible part
its national identity. It reflects its conventions and constants upon which relationships betwe
countries are built and cooperation is made in politics, economics, peace, security and ofl
big issues. It is crystal clear that the brilliant image of the United Arab Emirates emanates fr
its Islamic faith, ethics, values and heritage. This enables the UAE to gain its well-desen

international and regional status on all levels and aspects of life.

Characteristics of Arabic-Islamic culture:

Arabic-Islamic culture shares with many other cultures a lot of characteristics, such as resilier
acquisition, accumulation, development and adaptability. Yet, it has more advantages C
other cultures without being prevented from affecting or being affected by other cultures. M
books of ancient civilizations were translated into Arabic and evolved alongside Islamic cult

before being re-translated into other languages.

The characteristics of the Arabic-Islamic culture:
A faith-based culture: This culture has clear answers about man, life and universe.

Man is a creature that has honored by Allah ..., as He states: : b LaalS o
» And We have certainly honored the children of Adam" Surat Alesraa: 70. Life thus
an objective, which has been defined to worship Allah ..., populate the earth
maintain it through decent life. Allah ... says: mr Al e N o dels G—:\ "Indeed, |
make upon the earth a successive authority ” Surat Albagara: 30 ".For the Universe is als
aspect of creation that Allah ... has made serviceable, hence render to the trustee
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of Man. Allah .. says:

. A e .:-v sy s . 5 '/ //1/ 4:,‘,‘/1'1, . Gotr » P P R P
e of the | { (08 ST I g g A BIAL A0 TN, o 50 ST 0 Sy
knowledge Jaill s g

; i“:ézztif?; " And He has subjected for you the night and day and the sun and moon, and the stars are
| |

he subject. subjected by His command. Indeed in that are signs for a people who reason." surat Annahi:
12. All of this is a great favor from Allah s+ that necessitates great thanks to Him, through
moderation, avoidance of any wasting or extravagance

gle.
s style and

raje:ﬁgfi Lof and protection of the rights of next generations.

trating this,

gd to spread A culture that fulfills the needs of the human beings:

ulture: . It gives human beings the knowledge, sciences and

jsv?e:/(\a/lgoﬂl:: experience needed to bring up a balanced good

principles. It character that is able to soundly think and correctly differentiate between good and evil.
gocentricity. It urges people to do good as well as to avoid and detest evil.

nsible part of
hips between
ity and other
manates from
well-deserved

A culture that is based on principles and values: it is the culture of coexistence, tolerance
and other values and virtues. .

I contemplate and mention:

Other characteristics of Arabic-Islamic culture:

las resilience,
The United Arab Emirates and protection of the Arabic language and culture::

lantages over
ultures. Many
Slamic culture.

The wise leadership in the country have made much effort to reinforce the status of the
Arabic language and culture because it is the crux of Emirati identity. The Arabic language
also reflects the genuine values of its society, which has deep rooted Islamic Arabic origins.
Therefore, the United Arab Emirates initiated a package of qualitative initiatives to protect the
Arabic language and culture by upgrading the status of Arabic in society and reviving it as a
i universe. Fol IanQuage of science and knowledge. Among the most important initiatives are:
SRR * The "Arabic Language Charter" intended to serve as a reference for all policies and laws related |
0. Life thus has to protecting the Arabic language and strengthen its usage in daily life, such as using it in internal
. e carth ol and external governmental dealings, advanced governmental services delivered to the audience
"ndeed. | wil and giving it priority in media programs and local channels, too. The information needed by the
Verse is also aMll Public should be provided in Arabic, in addition to other languages. |
Dthe trusteeship. | X Following the directives of President His Highness Sheikh Khalifa bin Zayed Al Nahyan, may i




Arabic language and culture

Allah protect him, the UAE Cabinet
has approved the declaration of 2016

as the UAE Reading Year.
Launch an electronic initiative to
publish Arabic content on the
Internet.

Organize public and private school
competitions to discover, support and

encourage creative and excellent

talents among students. Such

competitions include those on writing,
calligraphy, reading and poetry. They
are supervised by the Ministry of
Education within a series of annual programs and events during the schooling year.
To establish a faculty of translation under the umbrella of the Mohammed Bin Rashid School fo
Communication (MBRSC) in Dubai to graduate well qualified interpreters to translate science

and knowledge.

I discuss:

With my group, | discuss some materials of
the "Arabic Language Charter".

The United Arab Emirates emphasizes the
prlncllples provided for in the following
articles:

The first article: Arabic is the official
Ianguaﬁe of the country pursuant to the
seventh article of the constitution of the
United Arab Emirates.

The second article: Arabic is the language

of the government and thus all letters

correspondence, treaties, official

agreements, acts and decisions issued by

}\he 'gJ.nited Arab Emirates must be issued in
rabic.

The third article: Arabic is the language

of  official  communication ~ within
overnmental authorities and between
these authorities and other relative ones.

The fourth article: Arabic is the basic
language in services delivered by the
government bodies. Such services should
also be offered in other languages for
Arabic nonspeaking persons if necessary.

The fifth article: Arabic is an essential
E'”?" in education in the United Arab
mirates. The Ministry of Education and
other concerned entities must exert their
best to develop the methads and skills of
learning and teaching Arabic in public as
well as private schools. Private schools

With my group, I discuss some materials of

must adhere to Arabic to enable Emirati
students and other Arabic speaking
students to master their tools.

The sixth article: The government
should encourage teaching Arabic for
Arabic non-speakers through schools by
developing ways and styles of teaching
for Arabic speaking students in all stages
of education. It should also encourage
centers of teaching Arabic to elders
in the country's universities as well as
Arabic teaching centers subsidiargto the

rivate sector In order to build bridges
in terms of culture and civilization.

The seventh article: The government
directs institutions charged ~ with
higher education to regard Arabic as a
stipulation in study in governmental
universities with ‘an emphasis on
modernizing education methods in
Arabic so as to develop the linguistic
abilities of graduates. This will ensure
the sustainable development of the
country in the future.

The eighth article: Higher education
institutions and research centers in the
United Arab Emirates should contribute
to upgrading Arabic by enriching it with
technical and scientific terminology.
They should encourage Arabic linguistic
researches and studies so as to regain
the historical role of Arabic language in
terms of creativity and innovation.

The ninth article: The governme
should support and encourage th
Arabic content and translation of worl
literary and scientific works into Arabi
to accomplish sustainable civilizationg
awakening.

The tenth article: The governme
should encourage cultural and artist
events and other activities and initiative
that contribute to the rise of Arabic.

The eleventh article: The governme
should direct concerned entities |
economic sector and business to uf
Arabic and correctly offer all data relaté}
to consumer products common in th
United Arab Emirates in Arabic in t
first instance then in other languages
necessary.

The twelfth article: Audio and vidé
media outlets should present the
programs and shows in Arabic as mud
as possible with a focus on progra
specified for children in classical Arab
so as to make them precisely famil
with Arabic language.

The thirteenth article: All government
concerned authorities formulate 32
enforce their policies, regulatio
and laws in_a way that ensures t
implementation of the articles of t
%Rarter within the duties of each

em.
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Arabic language and culture

‘ Student Activitiest

| answer by myself:

o First: Explain the following concepts:

1. Islamic culture:

2. Arabic language:

+ Second: Explain the impact of values and morals upon culture:

+ Third: Show the relation between culture and status of countries .

o Fourth: Mention patterns of the endeavors of the United Arab Emirates to protect th
Arabic language and culture.




| enrich my
experience:

Ascribe the following sayings to their sayers:

Quotations Speaker

"Learn Arabic, for it is part of the religion"

9 I'm the sea; in its interior pearls hide, did they ask the
diver about my shells?!

We must maintain our ancient heritage because it is
the origin and the crux and we should abide by it.

]

The cultural project we sought to adopt and enforce
continuously advanced according to our Islamic
Arabic pillars. We abided by this spirit in all what we o _
4 have implemented of projects and plans in all fields of Hsli ﬂﬁl’?ﬁiﬁgﬂkﬁaﬂr '
education, culture and science. We aspired to instill Al Qasimi.

that in the minds of the youngsters so as to protect

-our civilizational identity against any loss at time of
| globalization. _J

| S —
- Arabic thanks to the holy Qur'an expanded to an |

5 | extent never experienced by any other language in
the world. '

|
1

§ feel a little bit foolish because | did not learn foreign |

languages. | would like to learn French, Arabic or |
| Chinese. |
— — B — ———
How can one resist the elegance and charm of such .
7 ‘a unique language that has a correct logic. The |
neighbor of the Arabs in the countries they conquered
were fascinated by this language.

Islamic sciences at their peak were like the light of a

moon in the gloom that used to cover Europe in the
Middle Ages.

-
|




Serial

Aspect of learning

1%

Achievement level

Intermediate

Good

Excellent

| can differentiate between the céncept of language
and the concept of culture.

| realize the characteristics inherited in my Islamic
culture and my Arabic language.

I manage to define the relation between the
language and the culture.

I adhere to my language and enrich my culture.

I'm proud of my culture and language.

| highly appreciate what the United Arab Emirates
undertakes of measures to maintain and protect our
Islamic culture and Arabic language.




level

Excellent

Lesson Vocabulary :

The concept The meaning

SCIences knowledge and arts that are requrred to be mastered (Alwaseet
dlctlonary) :

f———

A that mlght enllghten the mlnd purlfy the taste and develop the sense of
| ' criticism and judgment for individuals and society. It includes knowledge,

Culture  beliefs, arts, ethics and all abilities in which the individual can contribute |
to his somety " (the phllosophlcal dlctlonary)

lt is all splrltual material, |nte||ectual and emotlonal characterlstlcs that

distinguish certain society. Itincludes arts, literature, life styles, basic rights
of the human belng, values systems tradltlons and beliefs". (UNESCO)

Inter national An agreement wrltten between international parties that initiate rights and

treaty I mutual commitments under the general international law.
_. L l Man|festat|ons of progress and advancement in flelds of scrence rellglon
Civilization
| art, literature and architecture along with all dlstlngu1sh|ng features.
— — _._ P — — S __I
. . SpeCIallzatlon of western scholars in orlental languages, I|terature and |
Orientalism

' knowledge. |

S — — - P I
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